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thousands of copies. Much thanks goes to R’ A. F. of Lakewood, who has produced a phenomenal 
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 הסכמות
 הקשות הסכנות גודל מבואר בו אשר", סוד יערימו" הקונטרס שמפרסמים החשובים האברכים ידי את לחזק בזה באנו

 לשם החשובים האברכים כוונת. הטהור השמן בפך ידם לשלוח המבקשים י"ע החרדי הצבור עתיד על המאיימות
 ועצה הדרכה פ"ע נעשה הקונטרס ופרסום. נגדו םמאוחדי להיות', האויב את דע' בבחינת, הציבור את ליידע, שמים
 שנזכה ר"ויה, א"שליט ישראל גדולי מרבותינו לנו המסורה לדרך ובהתאם, א"שליט ההוראה ומורי הרבנים גדולי מאת

 .'הארץ וכו ומלאה, עולמים לתשועת

 We hereby acknowledge our support for the esteemed avreichim who are putting out the booklet 
“Yaarimu Sod”, which details the grave dangers threatening the future of the chareidi community, 
through those who wish to defile the “jar of pure oil.” 

The intentions of the esteemed avreichim are l’shem Shomayim, in order to inform the public, in the spirit 
of “know the enemy”. The dissemination of the booklet was undertaken in conjunction with the advice 
and guidance of leading rabbanim and poskim, in line with the hashkafos we have received from Gedolei 
Yisroel. May we be zocheh to the geulah shleima, and that the entire world be filled with the awareness of 
Hashem. 

 

 

We brought the booklet to the Mashgiach Harav Don Segal shlita, even though it is known that he does 
not give haskamos. After a week we returned, and he said that he read the entire booklet from cover to 
cover, and the content was presented with clarity, and is indeed frightening. We asked if we can write that 
the Mashgiach supports the idea of disseminating this booklet. The Mashgiach replied; “Definitely, and 
with Hashem’s help you should succeed.” 

 



 

  ל"ח מבריסק זצוק"מכתב מרן הגר

  ט"ט אלול תרנ"י

כי לא אדע איך למצוא , ולא אבוש מלאמר, שנתחברו ונתאגדו עתה בחזקה" כת הציונים"קראתי יתר דבריו בנידון 
ותכליתם כבר , הומהם גם מפורסמים בז, קומותם לרעהמאחרי כי האנשים הלא נודעים כל אחד ב. מסילות לצאת נגדם

בכדי שיהיה זאת , ולתכלית זה גם לכבוש את כל מקומות מושבות ישראל, הודיעו ופרסמו כי היא לעקור יסודי הדת
  .וכאשר כבר הודיעו את כל אלה וגילו מחשבתם במכתבי עת, לעזר למטרתם

מצאתי כי הצדק עם  –צמם האם ייאמנו דברינו עליהם מאשר הם אומרים ומגלים בע, ומה נוכל עוד להוסיף דבר בזה
וזאת אחת יימצא . ויצעקו מרה בפרסום בהודעות הדברים מה שהודיעו הציונים בעצמם' כי ידברו יחד יראי ד', כ שי"מע

אולי תהיה זאת לרפאות המון בית ישראל אשר עוד לא הושחת , בה יתירה לטובה כי יהיו הדברים יוצאים מלב טהור
ויידעו להיזהר בנפשותם לבלי להתחבר לענין שהוא הירוס הדת ומכשול לבית , לבותם ושבו מעליהם ורפא להם

  ...ישראל

“I am not ashamed to admit that I cannot determine the [proper] path to oppose the Zionists… 
They have already expressed and publicized that their goal is to uproot the yesodei hadas… Will 
our words be more believed than what they themselves reveal? I believe you are correct, yirei 
Hashem should speak together and bitterly cry-out, by means of publicizing the information that 
the Zionists themselves have expressed… Perhaps this will be a refuah for Klal Yisrael… And 
they will be able to protect themselves from joining an ideal that is the ruination of our religion 
and a stumbling block for all of Klal Yisroel… (Hagaon Rav Chaim Soloveitchik zt”l)  

 
 

Topics discussed in this pamphlet: 
 

 Which threat worries the leaders of the State of Israel more than the danger of a nuclear 
Iran?  

 How is the State attempting to counter the expansion of religious influence in the 
country? 

 Will the government proceed with the building of the city Achisamach and other new 
chareidi cities, or will the shortage of apartments for chareidim continue to be unaddressed? 

 What are the dangers lurking in wait for our children? 

 Why is the State insisting on appropriating fantastic sums for academic tracks for 
chareidim? 

 What is the single issue in which the Treasury Department is prepared to invest any sum 
necessary? 

 Why has the State put a halt to the building of new chareidi neighborhoods and separate 
commercial zones? 

 Why are secular Jewish foundations outside of Eretz Yisrael dispensing enormous 
amounts of money with the goal of changing the face of chareidi society? 



There are more than enough interested parties who don’t want you to find out the answers to 
these questions. They have a lot of money, and they do their work faithfully. 

This booklet is a modest attempt to answer these questions. 

Introduction 

On the advice of rabbanim who perused this booklet before its publication, we were asked to 
clarify the following points. 

This booklet attempts to reveal a wide-ranging, systematic government plan to change the 
character of chareidi society. This includes prevention of the building of new chareidi cities and 
neighborhoods; introduction of college studies; encouragement and enticement of men and 
women to join the corrupt, mixed-gender secular workplace through various means; significant 
government intrusion into our chinuch system, its curriculum and teachers; and more. 

The goal of this booklet is to reveal to its readers that all the various government initiatives in 
these areas are not random, but are part of a cohesive, overarching strategy to utterly change the 
chareidi population and secularize it. 

Numerous experts and organizations have been tasked exclusively with the implementation of 
this project. They engage in research of chareidi society and produce studies, reports, and 
suggestions toward this goal. The government has invested tremendous amounts of money in 
researching and planning this project and toward its implementation. The State sees this as an 
issue of the highest priority, noting that its very existence and secular nature hinge on this 
project’s success. 

Based on the guidance of leading rabbanim, it was deemed necessary, for the purpose of 
presenting a comprehensive picture, to use the services of various databases and research tools to 
produce this booklet. Many of the sources quoted therein are far from the world of Torah Jewry, 
such as the general media, academic research papers, and the like. They are cited here in the 
spirit of “eis la’asos laHashem,” the Torah principle that there are times when certain prohibited 
practices are permitted—in this case pursuing sources that are far from the Torah spirit—in order 
to enable Torah-true Yiddishkeit to continue to be observed. 

May it be Hashem’s will that this booklet be effective in distancing our society from the traps 
being laid for us by the enemies of Yiddishkeit, and may we merit the geulah sheleimah b’karov. 

Chapter One: An Existential Threat 

In the Words of Leaders of the State of Israel 

“This danger is the most serious danger to the future of the State, far more than a nuclear 
Iran.” — Efraim Halevy, head of the Mossad. 

“We are discussing here a crucial issue, an existential threat to the future of the country.” —
Professor Ruth Gavison, judge and former candidate for the Supreme Court 



“You ask if I sleep well at night? I told Netanyahu, this is an existential threat, more than the 
Iranian nuclear reactor.” — MK Hasson of the Kadima party, in a media interview 

What alarms the heads of the Israeli security forces, judges, and members of the Knesset? 

Which mysterious foe endangers the State of Israel in its seventh decade? 

The sentiments above have been expressed in various forms by a long list of key figures in the 
Israeli establishment. All agree that the true danger facing the future of the secular state is the 
growth of the chareidi community and the increasing religiosity in the traditional and secular 
public. 

The frantic statements expressed above raise several questions. First, are the worries of the 
establishment justified? Are we in fact dealing with an existential threat to the State of Israel? 

It is difficult to deny that from the vantage point of those who live lives devoid of Torah 
values, the threat of the State turning religious is indeed no less frightening than an Iranian 
nuclear bomb. From their point of view, this is a complete collapse of the State. Living in a 
religious country, bound to the laws of the Torah, is as unacceptable to them as living in a 
Muslim country. 

 

Iranian nuclear reactor in Bushehr 

Which leads us to our next question: Are the powers that be going to satisfy themselves with 
wild proclamations of doom, or are they formulating a response—a series of well-planned 
government actions to counter this “existential threat”? 

It would take an extreme degree of naïveté to imagine that the State of Israel, with all the 
powerful forces at its disposal, would sit with folded hands and watch passively as the chareidim 
slowly take control of the country, conquering neighborhood after neighborhood with no 
resistance. 



The Zionist establishment has been battling the chareidi community for well over a century. 
One hundred years ago, no one would have believed that the Zionists would be able to transform 
the religious mainstream into a fringe minority, with no practical say on the major policy issues 
facing the State. However, this is exactly what happened. Does anybody really imagine that 
today, after all this success, the secular ruling class will sit back and let the chareidim steal the 
country from them without fighting back with any means possible? 

 

 

 



 

The answer to this question is in fact stated openly, in clear terms, in official government 
documents, media interviews with leading politicians, and research papers of various Israeli 
institutions. 

In recent years, the government has begun advancing a long list of initiatives whose goal is 
the integration of the chareidi public into the main melting pots of secular society: college, the 
secular workplace, the army, and the education system. 

A Four-Pronged Approach 

The various government plans can be divided into four main categories: 

1. Encouragement of the integration of chareidim into academic institutions through the 
development of multiple college frameworks for chareidi students: The sole difference between 
these institutions and regular secular universities is the separation of men and women. Beyond 
this, there is no difference between these frameworks and real colleges. The curriculums are 
identical, including material that is antithetical to Torah values. The administrations are totally 
secular, and the staffs of lecturers consist of the same professors who teach in secular 
universities. 

2. The ever-expanding government intrusion into all areas of chareidi education: 
Government oversight, which in the past was minimal, has become severe and extensive, 
encroaching into all aspects of chareidi schools. This includes changing the curricula, 
introduction of new textbooks, meddling with the admissions processes, requirement of 
specialized teacher training, and more. Included in this category is a wide-ranging slew of 
government initiatives to develop alternative educational institutions for chareidim, such as 



“yeshivah high schools” with full secular studies, army preparatory institutions for chareidim, 
and a network of “chareidi government (public) schools.” 

3. Integration of chareidim into secular workplaces, and the prevention of the development 
of a separate chareidi workplace through the establishment of centers for employment guidance: 
These centers have spawned an entire network of programs which all operate in the spirit of the 
above philosophy. 

4. Drafting of chareidim into the army: The Supreme Court has struck down the existing 
draft law on the grounds that it is discriminatory to exempt chareidim from the general draft. 

 

Chareidim researcher Dr. Gilad Malach in a video address to the Open University 
summarizing the four branches of destruction of the chareidi public: education, academia, 

integration into the secular workplace, and the Draft Law. 

It is important to note that in all of Malach’s appearances before leading policy makers, he 
consistently places the draft issue at the bottom of the list of burning issues of State-chareidi 

relations, choosing instead to focus primarily on education, academia, and the workforce. 



 
 

Diagrams and charts detailing the growth of various tracks of chareidi integration 

Plans to Destroy Chareidi Society 

Chareidim researcher Reuven Gal advises policy makers to combat the chareidi “black 
market”—tzedakah organizations and gemachs—in order to economically destroy the chareidi 
public in an “intelligent, cautious, and professional manner.” 



 

“This then is the solution to the mystery of the chareidi economy. Alongside the official low 
employment rate, there apparently exist parallel sources of income…“social capital” [in the form 
of] the gemachim, a culture of tzedakah and social assistance, soup kitchens… The chareidi 
public has a revealed face…and a [hidden] face, such that has great social and economic effects. 
This hidden face is that which upholds, to a great degree, the impoverished chareidi public, yet 
the State and its institution have [little influence] on it…” 

“Possible courses of action… From the standpoint of effective government, the State must 
seek to nullify this double standard. However, from a social/cultural/ethical standpoint…the 
State cannot simply trample on it… This issue must be dealt with in an intelligent, cautious, and 
professional manner.” 

All of these government plans have their official, stated basis in the assessment that Israeli 
society is on the threshold of demographic “catastrophe”: a religious majority in the country. 
This conclusion is not a theory based on deductions and guesswork. All the official documents 
and protocols of the various government initiatives that deal with this subject begin with a 
warning about the rapidly advancing chareidi majority. Any document or report that explains the 
government’s attempt to reform chareidi society presents in its first pages frightening graphs of 
the demographic increase of the chareidi community. 

And so, for example, when the head of the Chareidi Department of the Education Ministry 
wanted to explain to his audience the necessity of urgently effecting dramatic changes in chareidi 
education, he began, naturally, by presenting the demographic threat: 

“In twenty-five years the chareidi sector will be 50 percent of the Jewish population. If we 
want 50 percent of the coming generation to be integrated into the workforce, society, the army, 
and national security, then we have to deal with their educational system yesterday. We are late, 
and therefore we have begun an extremely accelerated process, through the Department, of 
improvements in the educational system, its quality, the quality of its teaching methodology, 
teachers, curriculum, etc.” (Meir Shimoni, founder of the Chareidi Department, at a conference). 



 

 

A report issued by the Shmuel Ne’eman Institute for National Policy’s Chareidi Integration 
Project, dealing with demographic trends in the general and religious populations. The report 

includes, among other things, plans to constrain the chareidi birthrate through various methods 
such as encouraging academic institutions for women and education in family planning. 



 

Graphs in the economic journal Globes detailing the average birthrate in chareidi cities as 
opposed to secular cities 

“Unifying” the Jewish Nation 

These quotes are just a few examples from a vast ocean of documentation and citations on the 
subject. In recent years, the Israeli establishment has put out hundreds and thousands of reports, 
protocols, and recommendations, the product of various organizations and committees working 
on the government project of secularizing the chareidi population, with the vast majority of them 
beginning with the familiar ritual of raising the alarm about the advancing chareidi masses. 

These documents include clear indications as to the true goal of this project. The government 
is not seeking to introduce the chareidi community to communal burden-sharing frameworks. 
Just the opposite. The government seeks to use the excuse of “sharing the burden” as a tool to 
advance the goal of secularizing the chareidi population and neutralizing this perceived 
demographic threat. 

All these initiatives and government projects are accompanied by noble language and oratory 
describing the great moral imperative to reunify the Jewish nation. Thus, for example, MK 



Ayelet Shaked concluded her historic speech presenting the Shaked Committee Report with the 
words of Yechezkel HaNavi describing the unifying of the Jewish nation, stating that they shall 
no longer be like two separate nations or kingdoms (Yechezkel, chap. 37). 

Shaked and others like her insist that what concerns the government is not a practical need to 
share the burden, to equally distribute the responsibilities of income taxes and property taxes. A 
historic, lofty ideal of unification is what guides them. No longer will the chareidi population 
distance itself from the culture of secular society; rather, there will be one nation of identical 
ideals—those of secular society. 

It goes without saying that this process of unification does not include even the slightest drop 
of movement from the secular public toward the heritage and Torah of the religious public. Only 
the chareidim must offer up their sons and daughters for the holy goal of unification. 

Universal Values for Chareidi Children 

The Education Ministry has in recent years invested heavily in various programs designed to 
instill universal values (read: global liberal ideals foreign to religious sentiment) in the chareidi 
education system. These values include democracy, environmentalism, national unity, tolerance 
of different lifestyles, physical health, and more. 

This is how it was described by Faigy Cohen, a leading inspector working for the Chareidi 
Department of the Education Ministry, at a convention entitled “Goals and Developments in 
Chareidi Society in Israel.” The convention was organized by the Jerusalem Institute for Israeli 
Research and the Center for Chareidi Societal Research in conjunction with the Chareidi 
Department of the Education Ministry, the Organization for Educational Progress, the Joint-
Israel, and the Netiot Foundation. 

“When my colleagues and I dream of change in the chareidi education system, we find 
ourselves countering the concept that new ideology runs counter to the Torah, a [concept 
described] by the Chasam Sofer two hundred years ago in the battle against the Reform and 
Haskalah movements. This…has its source in Halachah, but the concept is deeply established in 
Orthodoxy and the chareidi world in particular. There are similar ideas expressed frequently in 
chareidi society… 

“The common denominator in all these expressions is that the old is good and the modern is 
dangerous and threatening, and certainly when coming from the outside, from the Ministry of 
Education… 

“Presented here are eight programs that deal with universal values as developed by the 
Education Ministry.” 

At this point, she presented a video entitled “Integration of Extra-Curricular Programs in 
Chareidi Girls’ Elementary Schools” which showcased various programs designed to inculcate 
universal values based on the frameworks of the Ministry for the general secular public. 



Breaking the Chareidi Wall of Separation 

Members of the administration of this institution explain that the academic establishment sees 
in academic education a tool to breach the barriers isolating chareidi society. The paper includes 
a list of suggestions in this spirit, some of which were adopted by the Council of Higher 
Education (Malag) in their Five-Year Plan. 

 

“In our experience, [having] separate classes for chareidi students on the main campus has 
shown to be an effective balance between segregation, which allows for social support from 

peers, and integration…At the same time, in order to breach the wall of separation, we must have 
established frameworks for multicultural dialogue between chareidi students and the general 

student population…In order to breach the walls of separation, while at the same time adopting 
the principle of gradual integration, we present the following steps…” (a policy paper of the 

Vilensky Education College) 

 

Chapter Two: Integration of Chareidim in the Workforce: Goal or Means? 

In Pursuit of Integration 

As mentioned earlier, various public officials, researchers, and others in prominent positions 
have openly declared their true aim that lies behind all the initiatives in the military, academia, 
workplace, and education systems with regard to the chareidim.  

Upon careful examination of the government programs, we discover a paradox: The primary 
thrust of all the various plans is to effect cultural change in the chareidi population. This 
imperative is so strong that it overrides all other goals, including the officially stated goal of 
equal participation of chareidim in the economy and national security. 



In other words, the State would rather have a small number of chareidim participating in a 
way that changes their outlook and lifestyle than have a greater number participate in a way that 
preserves the divide between them and the nonreligious population. 

In order to properly understand this point, let us try to picture how the government would 
design integration tracks if its true goal was indeed the equal participation of chareidim in the 
various areas of Israeli public life. If the government indeed desires the result of equal sharing of 
the social, economic, and security burdens, then it would be logical to do everything possible to 
tailor the programs to fit the cultural and religious norms that the target community is 
accustomed to. They would create tracks and economic opportunities where chareidim can feel 
comfortable. This would be the most basic and elementary starting point necessary to encourage 
large-scale communal participation. 

If, however, all integration initiatives are simply a means toward the true end-goal of 
secularizing the religious public, the last thing the State would want is to establish a self-
contained chareidi marketplace or army and academic tracks with a genuine chareidi identity. 
Such tracks would not only not further the goal, but would in fact undermine it by perpetuating a 
chareidi society that is isolated and removed from secular ideals. 

Indeed, upon inspection of the government programs, we can unequivocally discern a clear 
strategy. Not only does the State not seek to create a chareidi economic marketplace or chareidi 
academic and military institutions, it does all in its power to prevent the emergence of such 
innovations. This fact is clearly noticeable across the entire spectrum of government-chareidi 
policy initiatives. The State does everything in its power to prevent the creation of a “chareidi 
bubble.”Furthermore, even when forced to grant certain accommodations in order to encourage 
enrollment, these are kept to the bare minimum, and are only temporarily. 

In the military: There has never been an honest attempt to create units with a true religious 
atmosphere. (All this is according to their position, however, gedolei Yisrael have ruled that even 
if there would be such a unit, it would still be forbidden to join the army.) All the chareidi 
programs in the army are built on the foundation of integrating chareidim into the mainstream of 
the IDF. Project Shachar, the largest integration program in the army, is designed in a way that 
immediately after basic training, the chareidi recruits are scattered in small groups across secular 
army bases. The most recent draft law includes a clause forbidding the “exclusion of women” in 
the IDF, essentially guaranteeing that there will never be true chareidi units devoid of women or 
female commanders. In addition, the recent reforms introduced by General Gadi Eisenkot have 
enshrined the totally secular nature of the IDF in a way that makes it impossible to form separate 
chareidi or National Religious frameworks. 

In academia: The Council for Higher Education has set forth a number of severe limitations 
on chareidi academic frameworks, totally preventing any possibility of building truly religious 
institutions of higher education. As a result, the curricula learnt in the chareidi tracks are 
identical to those learnt in secular universities, the professors are secular, and even the 
administrations of these institutions are secular. 



In the workplace: The State of Israel invests colossal sums to integrate the chareidi 
community into the mixed-gender, nonreligious workplace and at the same time torpedoes any 
attempt to establish an independent chareidi economic arena which would resonate with the 
chareidi lifestyle. 

In the following pages we present a few examples of the above. 

“They Learn Everything” 

In recent years the government has invested huge sums of money in the foundation of 
academic tracks for the chareidi public. The colorful ads that fill the pages of local flyers in 
chareidi neighborhoods do not reveal the true goal of these programs. From the local weeklies 
come forth kindly words, such as “to support a Torah household” and “earn a respectable 
parnassah.” 

However, when we examine the official documents of the Council for Higher Education, we 
discover the heads of academia explaining clearly their motivation in opening these tracks: not 
the support of the Torah household, but the opposite—the departure of the chareidi public from 
the world and values of Torah and its assimilation into secular society. 

This past year, the Council released a lengthy report on chareidi academia in preparation for 
their Five-Year Plan. To gather information for this report, public hearings were held in which 
hundreds of opinions were solicited from across the academic world. The main topic of 
discussion at these hearings was the question: How do we regulate chareidi academic tracks in 
order to prevent the formation of a “chareidi bubble” in academia, which would operate 
according to chareidi societal norms? 

Below is a transcript in which a nonreligious professor who lectures in a “chareidi” college 
reassures the Council members that chareidi students are “privileged” to study all the 
abominations of humanity in exactly the same way as any college student in Paris or Tel Aviv. 



 

Another contributor to the same report stated clearly that the goal of academic studies for 
chareidi women is to take them out of the “chareidi greenhouse.” 

 

“A chareidi woman who went out and studied in a separate class in a regular college 
was…already stepping out of her comfort zone… The fact that they [rub shoulders] with a 
secular staff [unaccustomed to their cultural code]…this experience alone sets them on a 

different path.” 



With these words the speaker revealed the true aim of the academic establishment: not “to 
provide a chareidi woman the opportunity to earn a respectable income,” but to encourage her to 
“leave the comfort zone” of the chareidi world, to mingle and rub shoulders with secular society. 

Another speaker and contributor to the same report, Professor Oded Navon, clarified the 
obligation of the academic institution to “break down walls” between chareidim and the secular 
population. 

 

“[Although the classes are separate]…there is a “thawing,” and the students become more 
open-minded… Let us…break down…the walls between chareidim and non-chareidim; a clear 
line must be crossed when studying for a degree. From here on, we are all equal—women and 
men, chareidi and secular…We must present the free spirit of science to an entire community 

that is not aware of it.” 

Yet another professor explained at the same hearing that the main goal of a university is to 
“overturn the worldview.” In his words: “The basic starting point is that the objective of a 
university as a university is to ‘change the worldview.’ A secondary objective is broadening 
education to the nation and people.” 



 

This same methodology is even more glaring when it comes to economic programs and 
incentives. The government has invested a fortune to encourage chareidi men to enter the 
workforce, but not a shekel of all this funding has gone toward the most obvious step of 
developing commercial zones designed for the chareidi community and in step with its needs. 

Below is the cover page of a report hundreds of pages long which serves as the blueprint of 
the government’s “grand national objective” of integrating chareidim into the workforce.  



 

This document is full of strategies and suggestions dedicated toward this goal, by way of 
army tracks and academic programs, but does not include a single word on the most practical 
solution of setting up workplaces designed for the chareidi community and fostering an 
independent chareidi economic marketplace. 

Which recommendations does the report include? The Liba curriculum, which introduces 
large-scale secular studies to chareidi schools, academia, the military, incentives to open 
“chareidi high schools,” reforming the girls’ seminaries, and more. All of the above are designed 
to draw the chareidi worker to the secular culture and mind-set, not true economic independence. 



Perhaps the State’s economic experts never thought of this most simple and necessary idea? 
This is not the case. Indeed, the State itself has experimented with this formula in the not-too-
distant past. 

In 2004, the government authorized the trailblazing formation of commercial zones geared 
toward chareidi women who sought employment in the hi-tech sector. In conjunction with this 
decision, the tech firm Matrix set up offices in Modi’in Illit and other cities. These projects 
subsequently became a symbol of dizzying success. In a few short years, over two thousand 
chareidi women found employment at these workplaces. 

But incomprehensibly, despite the great success, the government moved to totally shut down 
the strategy of developing workplaces targeted to chareidim and instead opted to adopt the 
opposite approach. 

Since 2004, the government has invested millions of shekels to bring the chareidi worker into 
the secular marketplace, where they face roadblocks at every turn. Instead of setting up an 
appropriate framework to fit the lifestyle of the chareidi public, the government insists on 
coercing the chareidi worker to adapt themselves to the nonreligious workplace, a move that 
lacks any logic, from either a social or an economic standpoint. 

Someone not familiar with the language of the chareidim researchers won’t grasp the point. 
“Quality employment” from the mouth of the chareidiologists is synonymous with “work in the 
secular marketplace.” 

At the top of the list of researchers’ suggestions is, of course, getting an academic degree. In 
addition, they recommend minimizing the birthrate in the chareidi sector…Thanks, but no 
thanks. 

 

 



 

“Chareidim need quality employment opportunities.” 
 Behind the caring words hide poisonous intentions. 

An Insatiable Appetite: The State and the National Religious Community 

One of the strongest proofs of the Israeli government’s nefarious intentions is its relationship 
with the National Religious sector. 

If the chareidi community is one that, in the eyes of the secular public, doesn’t contribute to 
the economic and security needs of the country, the National Religious community is its 
diametric opposite. No other sector participates as much and as enthusiastically as the National 
Religious. Everybody works, the men serve in the IDF, and the girls perform National Service. 
Seemingly, then, there would be no need for the government to “reeducate” this community. 
However, in recent years, in tandem with the various plans for reforming chareidim, the same 
methods have been applied to the National Religious community. The government has begun 



increasingly interfering in its lifestyle and institutions. Sources from within the National 
Religious camp report that the “reforms” that have sown destruction in recent years in their 
community are the same as those being introduced into the chareidi community: interfering with 
education, academia, training teachers under government supervision (through the Teacher 
Training programs of Hesder yeshivos), using army service as a method of social engineering, 
drafting girls, and more. 

 

One of the most open demonstrations of this is the use of IDF service as a means of 
secularizing the National Religious youth, who all serve in any case. 

 In recent years, the National Religious community has been in a state of constant conflict 
with the leaders of the military, especially with the head of the IDF, General Eisenkot, who has 
introduced numerous reforms in the army that strengthen its secular nature while trampling on 
the sensitivities of National Religious soldiers and coercing them to participate in activities that 
betray their conscience. Behind these policies stand a number of reports, published by social and 
military researchers, that claim that the National Religious sector seeks to take control of the 
army. 

The person who, more than anyone else, is facilitating this effort is Dr. Reuven Gal, leading 
chareidim researcher and head of the “Chareidi Integration Project” of the Shmuel Ne’eman 
Institute. Dr. Gal publicized a report which caused a public storm, entitled “Between the Kippah 
and Beret,” in which he makes the case that the National Religious sector may take control of the 
military. 



The list of reforms introduced in the military by the current chief of staff is wide-ranging and 
includes the introduction of Reform “rabbis” into the education corps. However, the flagship 
project of the IDF’s secular initiative is what the media calls the “Feminist Revolution.” Below is 
a document published by the Liba Center which spells out the various new rules set in place 
regarding women’s service. 

 

 

 

The Main Changes: 
1. Abolishment of the rule that women’s service is dependent on professional military 

capability (i.e., women must be included even at the expense of the efficiency of the unit). 
2. Commanders are encouraged to promote mixed events as much as possible and prevent 

segregation. 
3. Soldiers must participate in ceremonies with women singers. 
4. Officers may not refuse to serve in mixed units. 
5. A soldier must participate in all cultural activities and may not refuse on religious 

grounds without special permission from the commander of the unit. 
6. Religious solders must participate in mixed-gender training sessions, excluding physical 

contact. 

The fact that the leaders of the State of Israel have taken upon themselves the mission of 
reeducating the National Religious community speaks loudly and clearly as to the true intentions 



of the policy makers. Neither “sharing the burden” nor economic participation is what drives 
them. What causes them to lose sleep is one thing: the religious demographic. This is what lies 
behind the movement to secularize the chareidi public, and the National Religious public as well. 
The Israeli establishment feels threatened by a chareidi majority, but even a National Religious 
majority is unacceptable to it. 

 

 

The attitude of the government toward the National Religious camp teaches us another 
important lesson: Let us not imagine that the nonreligious establishment will be satisfied if we 
compromise on a few points. Even if we act like the National Religious, who have long since 
been subsumed into the general secular public, this will not satiate the destructive desires of the 
secular leadership. The battle is between two opposite poles which can never meet: pure Torah 
truth against the mortal enemies of everything holy. 

 



 

Not security considerations, not “sharing the burden,” but “decreasing the polarization of the 
chareidi and nonreligious camps and “exposure to secular society” (a report on the previous draft 

law, Chok Tal, put out by researchers at the Shmuel Ne’eman Institute 

“They Don’t Even Attempt to Hide It” 

The following testimony was given by MK Michael Ben-Ari of the National Religious Bayit 
Yehudi party. In an interview with a chareidi media outlet, he reported severe statements he 
heard while sitting on the Security Committee of the Knesset. These statements shook even him, 
a National Religious representative, and reveal the nature of the military draft and academia: 

“There is an ideological position which is expressed openly on the Committee—they don’t 
even attempt to hide it—and it is as follows: The chareidi public is a large community, it is 
constantly increasing, and it threatens the character of the State. Even before becoming an actual 
majority, it already threatens the nature and character of the country. 

“So how do we stop it? We use the military. They use the phrase ‘melting pot,’ i.e., to put 
something in one way and it comes out different. 

“This was said openly on the Security Committee, not even in a closed hearing. It was open to 
the media. I have the protocols with me of the statements made by Dr. Oren Admin, Professor 
Yedidyah Stern, and others. 

“They say openly: A chareidi student who enters college comes in one way and leaves a 
different person. This is how we will effect change, and through the army… 

“I am a Zionist, I served in the army, my children serve in the army, I was injured in 
Shechem, but I fully understand that for the chareidi community this is an actual gezeiras shmad. 
I understand the meaning of the term gezeiras shmad...My children are more immune—they 
have the exposure to this—and the truth is that they are also not guaranteed; I tell them this all 
the time. 

“But to take a seventeen-year-old chareidi bachur to all this? I can’t elaborate in detail to the 
chareidim, but you have no idea what kinds of nisyonos the soldiers go through…” 

Chapter Three: In Support of the Destruction of Torah 

An Unlimited Budget 

If we want to get a clear picture of the boundless motivation the government possesses to 
secularize the Torah community, we can acquire some perspective by examining the 



unfathomable sums the State is prepared to dispense to any program designed to integrate 
chareidim into the secular mainstream. How much money are they willing to invest in converting 
chareidi society? 

The real answer seems to be, any amount needed. 

This was stated explicitly by Economic Minister Naftali Bennet, who declared the following 
at a meeting of the Government Audit Committee on August 6, 2013: “My directives were…not 
to limit because of budgetary constraints any action that could bring chareidim” (protocol 42 of 
the Government Audit Committee meeting). 

This unique declaration, effectively saying, “Take as much money as you want,” may sound 
exaggerated, but it accurately portrays the reality on the ground in this sphere. 

In Support of the Chareidi Draft 

The current budget for yeshivos and chareidi education stands at 1.2 billion shekel. However, 
the government is prepared to spend three and a half times that amount to draft yeshivah 
students. 

In fact, one researcher wrote, “The chareidi draft will increase the deficit by 4 billion shekel” 
(Eran Hildesheim, “The True Economy,” February 11, 2013, based on a study published by the 
Knesset’s Center for Research and Information). 

How much money is currently being spent by the IDF to integrate chareidim? The financial 
newspaper the Marker puts the figure spent monthly on a chareidi soldier at 9,500 shekel, 5,500 
more than the average soldier. If we multiply this difference by 5,000 chareidi soldiers currently 
serving (translator’s note: this number is currently much higher – over 7,000) times 12 months a 
year, we come to the astronomical sum of 300 million shekels a year. 

It must be emphasized that this fantastic number does not include the massive budget 
dedicated to encouraging enlistment. This huge project includes hundreds of recruiters, PR firms, 
psychologists, offices, and payments to “chareidi” media such as “chareidi” radio and websites 
which are full of ads, videos, and propaganda disguised as news, all meant to promote chareidi 
enlistment. 

In short, we are dealing with a mind-boggling project. It is hard to fathom how so much 
money can be spent on a single issue. 



 

In Support of Academia 

In the Five-Year Plan of the Council for Higher Education, the Vatat (budgetary arm of the 
Council responsible for the funding of higher education) set aside the unprecedented amount of 1 
billion shekel to fund chareidi academic programs. 

To appreciate the significance of this amount, bear in mind that numerous chareidi academic 
institutions in operation today are the result of a much smaller budget allocated by the Vatat in 
previous years. Can we even begin to fathom the destruction that will be caused when this 
additional billion shekels start to flow into the pipeline? 

In addition, the Economic Ministry has set aside a budget of half a billion shekel for centers 
for economic placement dedicated to directing chareidi workers toward the secular marketplace. 

 

At the Government Audit Committee hearings mentioned earlier, the economy minister 
clarified that this half a billion shekel is just the beginning and that this sum can expand 
significantly in the future in order to guarantee that “no action necessary for chareidi assimilation 
will be limited by monetary constraints.” 

Hybrid Yeshivos 

In recent years the government has adopted a number of resolutions to support the foundation 
of hybrid frameworks known as yeshivot tichoniot (yeshivah high schools) for chareidim. This 
has resulted in the formation of many such institutions. It is important to understand that the 
government did not need to take any actions to accomplish this—except one: setting aside a large 
budget for this purpose. As recommended in a report prepared by the Israeli Institute for 
Democracy and adopted by the Economic Ministry as a blueprint for its approach to the chareidi 



public, “The government shall allocate strategic support for chareidi yeshivot tichoniot.” This 
clause may seem like a dry statement in a long, boring report full of technical jargon, but from 
the minute it was adopted by the government and became an official state policy of prioritizing 
these institutions, it translated itself into a long list of destructive cells, active and teeming with 
life. 

Below is a list of hybrid yeshivos and pre-military institutions that have been established with 
the help of this funding: Derech Chaim, Chachmei Lev, Chedvas HaTorah, Midrasha Chareidit 
LaTzeirim, Meorot, Derech Emunah, Kfar Sitrin, Mesivta Bet Shemesh, Karmiel, Chelkat 
Yaakov, Menoras HaMaor, Oraytah, Shaarei Rachamim, and more. In addition, five pre-military 
academies have opened for chareidim: Bnei Bina-Mevaseret Tzion, Tal Chermon, Tiferet 
Arazim, Harerei Tzion, and Gevurat Ari. 

 

 

Students of the Yeshivah Tichonit Chachmei Lev at a book fair in Tel Aviv, demonstrating 
their “enlightened” enthusiasm for current Israeli literary works “full of depth and meaning” 

From “Bible Criticism” to opening a “Yeshivah” for Chareidi Youth 

A particularly telling description of the new generation of “chareidi” yeshivot tichoniot can be 
found in a report of the Council of Higher Education. There, a professor in a secular university 
reports how a chareidi student of his, who studied Bible criticism and other such “enlightened” 
ideas, subsequently returned to the chareidi sector and opened a yeshivah tichonit. 

 



In addition to the government budgets described above, there is another source of funding for 
these institutions: donations from secular and Modern Orthodox foundations abroad. 

Here is a quote from the CEO of Keren Kemach, an organization dedicated to encouraging 
kollel men to enter the workforce, said at a forum in the Open University: “It’s wonderful that 
there is such an important philanthropy… I don’t recognize another philanthropy like this, with 
so much money.” 

However, it is not only these targeted budgets that assist the government in its plan to 
secularize chareidi society. 

Of particular concern is the cynical manipulation of the yeshivos by the government 
bureaucracy, as the paltry yeshivah budget turns into a specialized tool to advance the draft 
quotas demanded by the State. The government takes advantage of the precarious financial state 
of the yeshivos and exploits it to its advantage.  

For example; it has recently begun promoting a policy of increased funding for yeshivos 
encouraging army enlistment. This is done in a dual format. First, the standard budget for a 
“yeshivah promoting enlistment” is substantially higher than that of a regular yeshivah. This 
principle is spelled out in the coalition agreement of the present government (October 5, 
2015):“In recognition of the importance of Torah study and the importance of serving in the 
IDF…Torah institutions that include army service (Hesder) and Torah institutions that encourage 
enlistment…will be funded at a rate of no less than 65 percent of the rate for a student in a pre-
military academy.”In addition, for each student entering a military framework, the institution 
from which he came receives a significant grant. 

Moreover, the government has adopted a cunning strategy whereby each student who enters 
the military continues to be registered on the books of the yeshivah he came from, and the 
yeshivah continues to receive the same funding for him as it did before he joined the military. 

In the words of Meir Shimoni, head of the Chareidi Department of the Ministry of Education: 
“I am a big believer in the carrot-and-stick approach. A lot of carrot and a little stick. But a lot of 
carrot. The more carrot, the better. At the same time, we need to make the necessary demands.” 

The Power of the Purse 

When it comes to the institutions dedicated to reforming chareidi society, we can see in a very 
real way how a few clauses in the budget have tremendous power. Any such clause immediately 
transforms itself into facts on the ground. For example, within a few years from when the 
Council for Higher Education (Malag) began to give out grants to universities who open a branch 
for chareidim, there were tens of such branches. A few years passed, and the Malag decided to 
embark on the next step: the Integrated Model. Whereas in the past the chareidi frameworks had 
complete separation between men and women, religious and secular, the Malag now sought to 
introduce new frameworks where this segregation is being continuously limited. The new model, 
like the old, was set into motion through the most effective weapon—the use of budgetary tools. 



If we were wondering where the 1 billion shekel set aside in the Five-Year Plan of the Malag to 
increase chareidi integration was going to, here is our answer. 

 

A list of chareidi academic frameworks; many more have opened since this list was compiled. 

 

 

A diagram of the Malag showing the increase of the Integrated Model, which consists of 
partially separate chareidi classes on the main secular campus, as opposed to the classic model of 

fully separate chareidi classes at an off-site location. 
 

Chapter Four: Like Mice in a Laboratory 

Chareidi-Research Foundations 

One of the most central roles in the vast chareidi-reform project is filled by foundations 
dedicated to the research of the chareidi community. 



In recent times, there has developed in the State of Israel a new field of research. It’s a new 
branch of sociology: understanding chareidi society. These studies—like any other professional 
project—are carried out by numerous researchers who are employed and funded by various 
entities to produce reports and studies about chareidi society and to provide leading figures in the 
government with suggestions and strategies for formulating government policy vis-a-vis this 
sector of the population. 

Dangerous Research 

Here are the names and faces of some of the leading chareidim researchers (two out of 
dozens). These are people who have dedicated their lives to formulate plans to dismantle chareidi 
society. 

 

The most popular chareidim researcher, Dr. Gilad Malach, head of the Chareidi Project of the 
Israeli Democracy Institute and lecturer at Bar-Ilan University. Malach routinely appears before 
leading policy makers of the State of Israel. From his words, it is evident how this academic 
researcher has succeeded in cracking the most sensitive codes of chareidi society. In the picture, 
Dr. Malach is enthusiastically lecturing at a conference dedicated to chareidi integration. 

 

 

Clinical psychologist Dr. Reuven Gal formerly served as chief psychologist for the army, as 
head of National Service, and in other leading positions. Today, Gal serves as head of the 
Chareidi Integration Project at the Shmuel Ne’eman Foundation for National Policy and appears 
regularly before commissions and government forums dealing with chareidi-secular relations. He 



has written six books and dozens of research papers on the subject. Like Malach, he runs from 
committee to committee, educating the policy makers about chareidim. 

 

A study done by a team of chareidim researchers for the Malag presenting professional advice 
to the heads of Israeli academia on how to handle the chareidi community 



 

An academic research journal which is published by one of the chareidi-research institutes. In 
it we find deep analysis as well as various methods of reforming chareidi society. This journal, 

among many others, is sent regularly to all the relevant government agencies. 

 

Have the researchers in fact succeeded in discovering the right methods to deal with 
chareidim, or are they too groping in the dark? 

To answer this question, let us examine one such report, prepared by the noted chareidim 
researcher Gilad Malach, which reviews the issue of academic studies for chareidim, an area in 
which Malach is one of the leading advisors. At the end of the report is a summary of the main 
conclusions and recommendations that can be taken away from the report. These are ideas that 
are constantly reiterated by the academics, such as a low media profile, incremental steps, an 
attitude of embracing chareidim, and so on. 



 

The following are quotes from Malach’s research: 

The first piece of advice — keep a low profile: “The original marketing of the new academic 
tracks was done, especially in its initial stage, in a way that sought to deflect opposition from the 



chareidi sector. Advertising by word of mouth and placing the new institutions on the periphery 
and just outside chareidi population centers went a long way toward neutralizing the more old-
fashioned elements of the community, until eventually we were able to openly advertise in the 
mainstream media outlets.” 

The second piece of advice — incremental steps: According to Malach, any social trend that one 
wishes to introduce cannot begin with the most severe and open innovations, which may arouse 
the community from its slumber. 

“The original academic tracks that were successfully established were those that were based 
on institutions that already existed for vocational training that targeted peripheral elements of the 
chareidi sector. Despite the slow development of the academic tracks in the first years, or 
perhaps because of it, from 2005 and on there was a sharp increase in the number of chareidi 
students in academia.” 

Parenthetically, the method described by Malach in this quote—of changing a vocational 
training program into an academic program—is a particularly dangerous one. This is a simple 
and effective way of bypassing all the communal defense systems of the chareidi public. Instead 
of opening a new institution, they simply take over an existing one, which already has a kosher 
name, and make internal changes which are not readily apparent from the outside. A person who 
sees the institution from the outside sees no difference at all. It seems to be the same, well-
known institution that was supported in the past by Torah personalities. However, in truth, while 
it was once a vocational training institute, it is currently a branch of Tel Aviv University. The 
lecturers are from the university, the curriculum is from academia, and everything perverted and 
forbidden is studied there. 

 

An additional suggestion by the researcher is to temporarily overlook deviations from the 
rules in order to facilitate the development of the tracks, and then to crack down at a later date: 

“In order to encourage the growth of the academic tracks, the Malag looked away from the 
guidelines developed for the new programs, from the quality of the learning in certain programs 



to the inclusion of National Religious students. This lenient approach helped boost the number of 
students, even at the expense of the quality of instruction and the focus on the target population.” 

However, he is quick to point out, these deviations are only temporary and limited in scope. 
The secular establishment has no intention of giving up any of its goals and plans. Any 
compromise or leniency is only for a very limited time, when due to the difficulty in establishing 
a new order, the establishment is forced to act cautiously and in small steps. 

 
“The introduction of chareidim into academia is part of the general integration of the chareidi 
community into the general Israeli public, while maintaining its own identity. Developing a 
policy in this area is by nature a tightrope walk between slight, slow changes and more dramatic 
ones that have the potential to arouse opposition that would set back the goal of integration. 
Therefore, the conclusion of this study is that graduated steps over a long-term period…have the 
power to effect huge social changes.” 

Dr. Malach further recommends blurring the ideological foundation of the new programs. In 
other words, he recommends hiding from the community the true intentions behind the initiatives 
of the government and focusing instead on the more practical aspects: 

 

 

“The founders of the chareidi tracks used practical terms when speaking to the chareidi 
public. The presentation of the programs in terms of parnassah and reliable income, and not as 
career and scholastically oriented, reinforced the internal chareidi perception that there was no 
attempt being made to change their society.” 

An additional piece of advice given by Malach is not to directly attack the classic Torah 
world. Instead of attacking the yeshivos, a move that would antagonize the chareidi community, 
he suggests to simply ignore the yeshivos and focus on building a parallel system for 
chareidim—a world of the assimilationist programs: 



 

“The funding of the targeted programs did not come at the expense of the budget for yeshivos 
and kollelim. Most of the new programs were aimed at older men or women whose academic 
studies could be used to support their husbands’ learning in kollel.” 

Over the years, the researchers have learned that it is ineffective to butt heads with the 
chareidi community, rather, the war against chareidim must be fought with sweet words. 
Therefore, advises Malach, it is not advisable to directly start up with the yeshivos, but rather, to 
focus instead on building an alternative system to the Torah. 

Likewise, Dr. Malach stresses that it is important to pour resources and incentives into these 
programs: 

 

“For the purpose of setting up these tracks, the Malag developed the ‘off-site’ model for long-
distance academic instruction, even though this step came at the expense of the level of learning. 
To facilitate the complex process of chareidi integration into academia, the Malag gave generous 
grants to academic institutions, the long-distance institutions, and the students themselves.” 

Unfortunately, the list of recommendations quoted above shows just how much expertise the 
chareidim researchers have developed over time to effectively work on the chareidi public. 



Chareidim Researchers to the Housing Ministry: Do Not Build Chareidi Cities 

 

Beyond academics, chareidim researchers have delved into and advised the government on 
other vital aspects of chareidi life. The following report, commissioned by the Housing Ministry 
and prepared by the Chareidi Institute for Policy Research, details the building plans of the 
Housing Ministry for the chareidi public. It contains recommendations that potentially intensify 
the housing crisis facing the chareidi community. 

Right in the beginning of the report, the head of the Housing Ministry sets forth the theme of 
its policy with regard to chareidim, demanding of them “tolerance of others and patience.”The 
authors then state that any housing strategy for the chareidi public must be one that encourages 



integration into Israeli society. The report discourages the idea of all-chareidi cities, which the 
authors fear could become ghettos of isolation. Additionally, they claim these cities would cost 
too much to establish. 

The message emanating from the report, of a principled opposition to new chareidi cities, has 
become the official policy of the Housing Ministry. 

This is of particular concern for the chareidi community. It is well known that the mayors of 
secular towns do everything in their power to prevent chareidim from settling within their 
borders. The only realistic solution to the chareidi housing crisis is to build them separate cities. 
And yet, at the same time that the State builds tens of thousands of apartments for secular 
couples, the chareidi community cannot get approval for plots of land that are vital to them. 

 

Techniques of Destruction 

Leading researchers stand before government policymakers and explain to them in great 
detail, through well-presented lectures, the most subtle nuances of the chareidi community. They 
explain to them all the chareidi defense systems and teach them methods of bypassing them. 

Thus we find, for example, a report by the Dov Lautman Institute detailing practical advice on 
how to introduce the concept of democracy into the chareidi educational system without arousing 
opposition—by simply changing the terminology. Instead of using the word “democracy,” 
educators are encouraged to call it “social partnership” or “civic responsibility.” 

“Education toward democracy depends to a great degree on what you call it. It is an issue of 
semantics. If we call it ‘democracy’ or all kinds of terms from the secular jargon, it won’t go 
over well. So call it ‘partnership’, ‘responsibility’—this is already taking place on the periphery, 
and if we just don’t interfere it will spread quickly to the mainstream.” 



 

A list of in-depth research papers on the topic of chareidim and the State published by the 
Florscheimer Institute. Note the mix of secular chareidim researchers and “new chareidim” on 

the list. 



 

Dr. Malach explains to his audience how to inculcate academic studies in the chareidi 
community through a strategy of “from the simple to the complex.” “Don’t start with yeshivah 
bachurim,” says Malach. “First target women, then older men, until eventually we reach the 

heart of the chareidi society—yeshivah bachurim.” 

Putting on a Pretty Face 

While they bring spiritual and economic devastation to the chareidi community, these 
researchers often put on a kippah and appear in the yeshivos and chassidic courts. 

 

 

Dr. Reuven Gal and his team in the Ponovezh beis midrash and at a tisch of one of the big 
chassidic courts 



 

Dr. Gal meeting with heads of academia and advising them on how to lure more and more 
chareidi youth into the atheism and immorality of academic institutions 

The chadarim and elementary schools also don’t escape the attention of Dr. Gal. The 
following report by Dr. Gal and his team presents suggestions to the Education Ministry on how 
to bring the Liba curriculum—which all gedolim of the previous generation vehemently 
opposed—into the chareidi educational system. 



 

The cover picture of the report shows a traditional rebbi and his students with long pei’os 
eagerly studying…Einstein’s physics, a picture that encapsulates the vision of the researchers. 

 

Chapter Five: The Collaborators 

The “New Chareidim” and Their Role in the Demolition of the Torah World 

Chareidim researchers’ reports and recommendations notwithstanding, in order to actualize 
the slow but steady assimilation of chareidi society, the State needs more than just experts and 
reports. It needs a manpower force of thousands of field agents who will personally carry out the 
various missions needed to achieve the goal. 



The ones who fill this role are the so-called “new chareidim” who occupy thousands of key 
positions in “chareidi” high schools, the chareidi draft systems, and the marketing industry for 
academic programs, or are inspectors for the Education Ministry and various social 
organizations. 

(Besides the main areas described above, there have also developed in recent years various 
dangerous ideologies that thrive in the “twilight zone” on the fringe of chareidi society with the 
generous backing of relevant government agencies. Chareidi feminist organizations, cultural 
organizations for chareidi college students, and other such innovations are all part of this world 
of twisted and heretical ideas. The common denominator of all these phenomena is the tight 
connection between the “new chareidi” circles and generous government funding for anything 
remotely connected to chareidi reform.) 

In recent years, the leading “new chareidim” have become the closest friends of the chareidim 
researchers, who in turn describe them in glowing and flattering terms. 

 

Consider the following: “The modern chareidi is a cultural hybrid. He identifies himself as 
part of chareidi society, yet possesses distinct Western-culture characteristics: The members of 



this group are up-to-date with the latest social trends, they feel more comfortable with the 
general media as opposed to chareidi media, and they use the internet. 

“The modern worldview of this interim class does not exclude the women. Academic studies, 
a professional career, a driver’s license and a car, a lowering of the birthrate, and recreational 
activities—all these are typical of the shift in perspective of a large segment of the population. 

“Instead of the strict ‘either-or’ philosophy of the classic chareidi, the interim class 
personifies an eclectic approach of ‘both this and that.’ This group lives on the borderline of two 
worlds and imbibes freely from both the chareidi and the Israeli lifestyle. Although they define 
themselves as chareidim, in distinction to traditional chareidim they are not afraid of modernity, 
but embrace it” (“Modern Chareidim,” a report by the Shmuel Ne’eman Institute). 

We must emphasize that when we refer to “new chareidim” we do not mean every chareidi 
who has fallen into the military draft frameworks or academia, or one who uses non-kosher 
technological devices. There are many Yidden who have not prevailed in the difficult tests of our 
times and have fallen in the darkness into all kinds of pits and traps of the evil inclination. The 
group that calls themselves “new chareidim” is fundamentally different from those described 
above. The “new chareidim” is an ideological movement. It is not a mere collection of 
individuals, but an established club that have set for themselves a philosophy and a goal of 
reforming the chareidi world. We are talking about figures on the fringes of chareidi society who 
preach openly and advocate a fundamental realignment of values in all areas of chareidi life. 
They utilize media outlets, radio and internet, and public voices to constantly push this agenda, 
both in the intellectual and practical sense. 

In recent years, the State of Israel identified the potential of this group. Those disgruntled 
individuals who until recently wandered about aimlessly on the periphery of the chareidi world 
suddenly rose to prominence. This one opened a college, another heads a yeshivah tichonit, 
another one became a “consultant for chareidi affairs” at a research institute, and yet another 
serves as an inspector for the Education Ministry and terrorizes the principals of chareidi 
schools. 



“They are the interim class of chareidi society, the blend of military and civil service, college 
education which leads to a professional career and integration into general Israeli culture, 
together with separate educational frameworks for their children which include Liba and a high-
school diploma—all these define the core of the modern chareidi movement.” 

 

“New Chareidim” Set Forth Their Worldview 

As mentioned, the “new chareidim” is a group that has a specific ideology. They have 
philosophers, authors, and an endless amount of columnists and broadcasters in the “chareidi” 
media. Through these channels, they clearly present their worldview in a way that leaves no 
room for misinterpretation. 

It is important to understand that the “new chareidim” include figures that come from the elite 
ranks of the yeshivah and chassidic worlds. They have in their ranks “lamdanim” and “talmidei 
chachamim” who make up the most dangerous elements of this society. These former lamdanim 
use the full power of yeshivish lomdus in formulating their ideas. They are not prepared, under 
any circumstances, to see themselves as having failed to live up to the standards and ideals of the 
Torah world. Instead, they justify themselves by developing a completely new value system. 



In the following quote, one of the leading theorists of the “new chareidim,” Eli A., presents 
his view of what chareidi society should look like: 

“Serious adherence to the laws of the Torah. Learning Torah for those interested. Integration in 
the workforce, army, and academia and setting aside time to learn Torah, for those so interested. 
The Liba curriculum in schools. Educating each child according to his own way. Elimination of 
discrimination in the educational system. Government oversight of schools. Transparency. 
Justice. Levelheadedness. And so on.” 

In these few lines the writer sets forth a worldview that encompasses almost all the main areas 
of chareidi life. Education, military service, academia, and the workforce are priorities, while 
limmud haTorah is only for those who are interested. 

The ideology described above is constantly reiterated in the words, writings, and lives of the 
“new chareidim.” 

We can accurately categorize this hashkafah as more or less that of lukewarm Religious 
Zionism. The “new chareidim” is in essence a group of former chareidim who have adopted the 
lifestyle of the National Religious community, besides for some external formalities. 

For seventy years, the gedolim fought for the independence of the chareidi educational 
system, but the “new chareidi” sees government oversight as something to strive for. Not as an 
unfortunate necessity, not as something beyond our ability to resist, but as a lofty ideal of 
entrusting chareidi education to the “professional” guidance of the Education Ministry. 

For decades, gedolei Yisrael sat and devised safeguards to prevent the infiltration of academic 
studies into the chareidi community, yet this writer sees as his goal the acceptance of these 
heretical courses by the mainstream. Not to mention the supreme value of army service and the 
Liba curriculum. 

In an interview with Haaretz, Betzalel Cohen, one of the leaders of the “new chareidim,” 
explains his view on fostering a relationship between the chareidim and the nonreligious. He 
cites proofs for his philosophy from a story by a secular author by the name of Efraim Sidon, 
quoting “Uzu and Muzu from the town of Kakaruzu” who tore down the wall between them and 
discovered wonderful friends on the other side. 



 

“There is a charming story by Efraim Sidon, ‘Uzu and Muzu from the town of Kakaruzu,’ 
about a city that had a wall down the middle. The people on either side of the wall thought that 
monsters lived on the other side. Only when someone dared to make a hole in the wall was he 
surprised to discover a different picture. When nonreligious Israelis and chareidim interact—in 
the army, academia, or the workplace—they see that there aren’t monsters on the other side and 
that each can learn from the other.” 

It is important to note that this philosophy is not “kiruv”, which means drawing our estranged 
brethren back to the eternal values of Yiddishkeit, but rather mutual tolerance and respect, which 
confers equal validity to both religious and non-religious lifestyles. 

One of the most outspoken voices of “new chareidism” is Avigdor R. He routinely publicizes 
words of hatred and incitement against traditional chareidi society, which he sees as an archaic 
group of cavemen, frozen in their old-fashioned ways. 

And yet, in one of his many articles, we find him bemoaning the disinterest in learning Torah 
among the “new chareidim.” 

 

“I write this in pain. In my neighborhood, there are dozens of young working chareidim… 
They wear colored shirts, they have iPhones, some serve in the IDF, etc. A while ago, I tried to 
organize a nightly shiur for this group of friends of mine, and then the excuses began: this one 
can’t come for this reason, that one for another reason. 

“I don’t think these excuses were made up. It is truthfully difficult to commit to a set shiur. 
But I remember the working men from my youth, people who worked in secular professions, 
people who were certainly busy, yet they sat every night for two and a half hours and learned. 
Why doesn’t this happen in [our circles]?” 



The difference is clear: the old chareidi working men who came from Hungary didn’t go 
through the melting pot of the IDF. They didn’t study under secular professors and didn’t 
undergo indoctrination from secular research institutions. They simply needed parnassah, so 
they went to work. And therefore, they remained loyal Jews who loved Torah. 

Here is another piece by the same writer, in which he expresses his joy over the opening of 
new yeshivot tichoniot: 

 

“Regarding education: We thought that the chareidi education system would stay the same 
forever... But like mushrooms after the rain, new [yeshivot tichoniot] are arising, combining 
limmud haTorah with secular studies, and the youth are voting with their feet and coming to 
enroll in these institutions. 

“Regarding academia: in 2006 there were perhaps several dozen chareidim who stuck out like 
a sore thumb in the academic world, but today we are witness to the presence of thousands of 
chareidi students flooding the hallways of the universities…” 

It’s a pity that this writer and his friends don’t recognize the reality: The high schools, 
universities, and military tracks don’t produce the ba’alei batim of old, but a generation of youth 
divorced from any trace of original chareidi Yiddishkeit whose noses are stuck in their iPhones, 
not in a blatt Gemara. 

Despite their small number, “new chareidi” ideologists have succeeded in taking control of 
key strategic positions. All the government initiatives of chareidi reform are carried out by this 
organized group. The key positions in academic frameworks for chareidim, the male and female 
inspectors of the Chareidi Department of the Education Ministry, the massive infrastructure for 
the chareidi military draft, and central positions in the Employment Guidance Centers—all these 
are filled by the “new chareidim” and their ilk. Many times we find the same figures filling 
concurrent positions in different areas of the network of destruction. 

For example, Betzalel Cohen is one of the leaders of the “new chareidi” movement. He runs a 
yeshivah tichonit (Chachmei Lev), and his wife is a chief inspector for the Chareidi Department 
of the Education Ministry and is in charge of various social reform programs for chareidim. In 
addition, Cohen has partnered with chief chareidim researcher Dr. Gilad Malach in an in-depth 
study of the chareidi IDF draft, where the duo offers specific suggestions on how to increase the 
number of those enlisting. (“Chareidim and the IDF: Can They Walk Together?”) 



“An Anti-Semitic Parody” 

One chareidim researcher who apparently has become disillusioned with his former comrades 
the “new chareidim,” had this to say about the poisonous behavior of this group: “Today, the 
‘new chareidim’ populate almost every prominent think tank and research institution — the 
Israeli Institute for Democracy, Keren Tikvah, Machon Hartman, Machon Mandel, Machon Van 
Leer, Machon Shacharit… 

“The same familiar faces work as ‘chareidim-for-hire’ and run back and forth from a seminar 
on chareidim and socialism in Machon Van Leer to a seminar on “chareidim and capitalism in 
Keren Tikvah. They daven Shacharis in Machon Mandel, Minchah in Machon Hartman, and 
Ma’ariv in Machon Shacharit. They’re actors in an anti-Semitic parody about the unproductive 
chareidim. 

Generally, it is rare to find a public figure in the State of Israel who will openly speak in a 
crude and demeaning manner against the chareidi public in general and the yeshivah world in 
particular. Even the most dangerous enemies of the chareidi community attempt to clothe their 
plans in politically correct language about the “great respect” they have for that “small, select 
group of illuyim” who study Torah day and night, and how much they value the chareidi 
community. 

In distinction to this, the “new chareidim” use every public venue to degrade and mock 
everything holy. As noted writer Aaron Rose stated, “The ‘new chareidi’ spokesmen are 
practically the only faction in modern Israeli society who speak brazenly and openly in anti-
Semitic terms against the chareidi community” (HaShiloach, May 3, 2017). 

For example, we find one of their spokesmen describing in disgust those “avreichim standing 
in line to receive a few chickens for Pesach” and another one explaining to the chareidim 
researchers the boorish ignorance of the products of the chareidi educational system. 

Even the gemachim — the crown jewel of the chareidi chessed industry which has no parallel 
in the entire world—are the subject of criticism of the “new chareidim”—and in the secular 
media, to boot. Betzalel Cohen, in an interview with Haaretz, denigrates the chessed 
powerhouses which enable Yidden to marry off their children by offering credit at no cost. 

These people cannot find one good point in the chareidi community. They are in a state of 
complete emotional disconnect from our heritage. 

The Center for the Research of Chareidi Society 

The Center for the Research of Chareidi Society was founded by “new chareidim.” It is 
generously funded by the Israeli Government and is a hornets’ nest in which the leading “new 
chareidim” engage in various research projects which have a poisonous effect in the real world. 
If we want to get a picture of the amount of money flowing into the institute, we can suffice with 
the following two facts, which are taken from the Institute’s own documentation: 



“From the tens of reports produced by the Institute, there is one that was produced for the 
Housing Ministry. For this report alone, the Institute received a grant of 175,000 shekel.” 

One of the members of the Institute is a leading politician in the chareidi political 
establishment and also serves as a project manager in the Institute. For this, he receives an annual 
salary of 100,000 shekel, a generous wage by Israeli standards, despite the fact that it is only a 
side job. 

At the head of the foundation stand Eli Paley, publisher of the Mishpacha magazine; Betzalel 
Cohen, leading “new chareidi” personality and head of the Yeshiva Tichonit Chachmei Lev; and 
Menachem Bombach, founder of the hybrid Midrashah Chassidit Beitar Illit. 

The goal of the foundation is, in the words of its founder, Eli Paley, “to create dialogue and 
foster societal change through influencing a wide range of individuals and agencies that deal 
with chareidi society, including policy makers at the local and state levels, organizations active 
in the chareidi public, employers considering employing chareidim, researchers seeking to enrich 
their knowledge of chareidim, and media outlets looking for background information regarding 
chareidi society.” 

In this limited format, we cannot go into detail about all the activities of this institution, but 
suffice it to say that there is no area of chareidi reform that it is not involved in, from the military 
draft to academia, the Liba curriculum, yeshivot tichoniot, and so on. 

We must stress that these facts and figures, like all those mentioned in this work, are only the 
tip of the iceberg. It we want to fundamentally investigate all the activities and projects of 
destruction of chareidi society, we could fill countless volumes that would explain in detail 
exactly where all the billions of shekels earmarked for the transformation of chareidi society are 
going. 

The War against Gemachim 

As mentioned, one of the leaders of the “new chareidim” went on the offensive against 
money-lending gemachim. Indeed, in recent years, government forces have begun a series of 
attacks against gemachim. Often, these attacks are accompanied by wild media incitement 
against these organizations. 

The official excuse for harassing the gemachim is tax evasion. 

 

“Study: The Chareidi Gemachim Play a Central Role in International Money Laundering” 



  

However, when we investigate the true motives of the enemies of the gemachim, we discover 
them singing a different tune. When the Bank of Israel began investigating the gemach issue, it 
turned, as usual, to one of the chareidi-research foundations to produce a comprehensive report 
on gemachim. Yet instead of focusing on the issue of money laundering, the report 
commissioned by the Bank of Israel (produced by Mercaz Taub) turned the issue of gemachim 
into a tool to increase the number of chareidim in academic courses and the workforce. 

 

A diagram by Mercaz Taub explaining that the increasing demand on gemachim has not been 
matched by enough extra donations, leading to an increase in the number of chareidi students in 

academic institutions and a rise in the chareidi employment rate 



 

“The financial system sustaining the chareidi lifestyle is in danger…leading to an increase in 
chareidim seeking a degree and entering the workforce” (Calcalist, June, 6, 2016). 

How did we get from international money laundering to chareidim seeking academic degrees? 

While we don’t have access to the original report presented to the Bank of Israel, we do have 
knowledge of public proclamations made by the same foundation, which present a clear picture. 
After all the cuts to child stipends have not succeeded in bringing about the economic collapse of 
the chareidi community, researchers are looking for new answers to the million-dollar question: 
How do the chareidim continue to survive? Their clear objective is to damage the Torah world 
by attacking the gemachs. 

The financial newspaper Calcalist quotes “figures in the chareidi world,” namely, “new 
chareidim,” who express their hopes that the collapse of the gemachim will bring a “brighter 
future” in which young chareidi families will be forced out of the beis midrash. 

Reform and Modern Orthodox Outside of Eretz Yisrael Join the Fray 

Throughout the world, there are many Jews who constantly attempt to influence the character 
and policies of the State of Israel. Among them are assimilated Jews from the Reform 
movement, who have no connection to anything holy. The only connection they have with the 
Jewish People is their involvement in the politics of the Jewish state. These individuals are 
worried about the “chareidization” of the State of Israel and have recently realized that the best 
way for them to advance their agenda is by supporting the programs that destroy the chareidi 
world from within. 

However, the secular and Reform foundations are not the only overseas partners in this 
enterprise. Besides them, there is another group which is even more effective and more 
dangerous. This is a group of wealthy Modern Orthodox philanthropists in the U.S. and Canada. 

In contrast to the “new chareidi” circles in Eretz Yisrael, which consist primarily of a younger 
generation just starting their careers, the Modern Orthodox in America have in their ranks many 
established families with many mature individuals possessing great wealth who love to use their 
influence to dabble in Israeli politics. Among these wealthy individuals there are some who, 
unfortunately, have become sworn enemies of the Torah world. The flourishing of an ever-



expanding community of chareidim rankles them to no end, and they express their feelings 
openly. 

For obvious reasons, we cannot quote these statements in the names of those who said them, 
but let us just mention two of the largest foundations that fund the chareidi-reform programs. 
Keren Yedidut Toronto, the largest and most dangerous foundation of this type, provides strong 
support for the various military programs designed for chareidim, for the establishment of 
academic programs (especially those located on secular campuses), and in general for anything 
connected to the reeducation and reform of chareidi society. Its younger sister is Keren Kemach, 
also a partner in many of the same programs. These two foundations were established by 
philanthropists from Britain and Canada who have gone on record in the Israeli secular press 
blaspheming the Torah world in very harsh terms. For example, in an interview with the 
financial newspaper Globes (October, 4, 2016), the main donor of Keren Kemach expounds his 
opinion on the chareidi community: “In Israel there are generations of chareidim who don’t 
contribute to society… There has never been a period in Jewish history with so much learning 
and so little benefit… I’m not saying that there is no need for rabbanim and dayanim, but 50,000 
people sitting in kollel? Who needs this?... Two of my daughters live in Beit Shemesh, but not 
near the fanatics, thank G-d.” 

Chapter Six: Like the Abominations of the Nations 

The Campaign against Exclusion of Women 

What is the connection between the legal and media campaign against exclusion of women 
and the plans of the government to assimilate chareidim? 

On the surface, the media storm regarding the issue of exclusion of women appears to be 
another empty gimmick meant to fill the time of the enemies of the chareidi population with 
another few minutes of incitement against chareidim. However, upon closer investigation, we 
will discover that it is precisely this issue that serves as one of the most potent tools of the 
secular establishment in its plan to wipe out chareidi society. 

How so? In recent times, the leaders of the government have begun to see success in their 
efforts to secularize chareidim. The statistics and graphs that flow to their desks, courtesy of the 
research institutions, clearly show a dramatic increase in the number of chareidi students in 
academic institutions and the military. The Chareidi Department of the Education Ministry has 
succeeded in wresting control over the educational institutions, and the future seems assured. 

There is one fear, however, that clouds their premature joy. 

The nightmare scenario of the secular establishment is one in which the process of 
secularizing the chareidi public backfires, and the opposite occurs: instead of assimilating into 
the secular mainstream, the chareidim create chareidi colleges, a chareidi military, and even a 
chareidi marketplace. 



In order to bury any such notions, the members of the establishment have formulated a 
number of defense mechanisms, foremost among them the issue of exclusion of women, whose 
purpose is to permanently set in stone the nonreligious character and atmosphere of the main 
arenas of Israeli society. 

The truth is that for the most part, the fears of the establishment are for naught. Experience 
has shown that those who fall into these melting pots quickly adapt themselves to the value 
system of their new environment and become one with them. Students and soldiers who find 
themselves in secular frameworks for a couple of years no longer attempt to change those 
systems but rather do all that they can to fit into these institutions the way they are. We see many 
examples of this, such as judges who come from right-wing or traditional backgrounds but bend 
over backwards to adapt to the current judicial philosophy. 

In academic institutions as well, the fears of a chareidi takeover are not realistic. These 
institutions operate according to a code of rigid rules that are uniform all over the country and do 
not allow for tailoring the academic curriculum to fit a certain group, certainly not a religious 
one. The staff in so-called “chareidi” institutions is secular, and the curriculum studied is 
identical to that of any other university, including all the abominations of the worst of gentile 
society. We have in our possession hair-raising examples of perverted material being taught in 
“chareidi colleges.” These are shocking things that cannot even be printed. 

 

A page from a textbook used by a young chareidi girl in one of the more “chareidi” colleges 
in Bnei Brak. It is part of a course on society and ethics in which the girls learn about social 

morality from a passage in the New Testament. 



We emphasize that this example is the mildest of the material that we have on file. Everything 
else cannot even be discussed in public, for obvious reasons. 

Yet the secular establishment is still uneasy. Chareidim are perceived by a large part of the 
secular public as sneaky individuals who know how to outsmart the whole world with all kinds 
of tricks and schemes; therefore, they worry that perhaps the cunning chareidim will figure out a 
way to turn the tables on the nonreligious.  

In order to prevent this possibility, the secular establishment has taken a number of steps to 
permanently enshrine the secular nature of modern Israeli society. One of the cleverest moves 
undertaken by a list of leading figures in the higher levels of Israeli society is the utilization of 
the theme of exclusion of women. 

One of the most blatant signs differentiating the community of shomrei Torah u’mitzvos from 
the masses of secular Israelis is the separation of men and women. In recent years, the courts and 
other government agencies have issued various regulations making it almost impossible to 
publicly separate men and women. Many have paid little attention to this since clearly the State 
cannot meddle in private internal events of the chareidi community, such as weddings and 
yeshivah dinners. However, in public forums like the army, the workplace, and academia, these 
regulations are indeed fully enforced. These rules bury forever any notion of creating a chareidi 
college or military. 

And so, for example, in the draft law passed by Lapid and Bennet, the following clause 
appears, clarifying that the drafting of yeshivah students shall not infringe on the rights of any 
female in the army. This passage was left intact in the revised version of the law, and it appears 
in the text of the proposed new law (tikkun 23). 

 

The issue of gender separation in the military is a particularly critical one, for various reasons. 
First of all, the population that serves in the army is made up of young people, many of them 
unmarried. Any breach in the walls of kedushah is for them a tremendous spiritual destruction. 

Additionally, a person in the workforce is free to quit at any time if they see that their place of 
employment is damaging to their religious commitment. Even a college student can theoretically 
drop out (although this is very difficult in the practical sense due to the heavy investment of time 
and money already put in by the student). In contrast, a soldier in the military is under the 



complete dominion of his commander and does not have the ability to leave due to his religious 
sensitivities. 

The Attorney General Rules: Gender Separation a Criminal Offense 

In 2013, a committee of the Judicial Ministry prepared a list of recommendations forbidding 
gender separation at public nonreligious events and even classified gender separation as a felony. 
These recommendations were adapted by the attorney general. 

 

 

 

As a result, in Elul 2016, the municipality of Tel Aviv banned a public selichos event because 
all the participating chazzanim were men. On Simchas Torah of the same year, the Jerusalem 
municipality sought to prevent a hakafos shnios event in Yerushalayim due to the fact that there 
was a mechitzah. 

At a graduation ceremony this past year in Hebrew University, a number of religious girls 
requested a separate dance floor. Their request was denied due to “exclusion of women” even 
though the women themselves requested it! 

Below is a quote from a document from the Center for Reform in which the authors express 
their satisfaction with the new law and list the practical ramifications attributable to the law: 

 

“Gender separation is now forbidden on public transportation and at health clinics, and 
women have begun broadcasting on the ‘chareidi’ radio station Kol B’Ramah. Even cemeteries 
are forbidden to separate between men and women attending a funeral.” 



If religious events like selichos and hakafos shnios are forbidden to have gender separation, 
and if a radio station that caters to the chareidi public must have female broadcasters, and if 
religious girls are forbidden to use a separate dance floor, then surely, in such a legal 
environment, no one can even dream of gender separation in places that are intrinsically secular, 
such as the army, National Service, or companies in the marketplace. 

Gender Separation in Academia 

Surprisingly, there is one place where the government allows separation: in the chareidi tracks 
for academic studies. 

The reason for this flexibility is that these institutions recognize that chareidim will not enroll 
in programs that are not separate. In a practical sense, gender separation is the only thing chareidi 
about these “chareidi” programs. Everything else having to do with these tracks is completely 
secular—the staff, the lecturers, and the curriculum are purely secular, as described by the 
principal of the Jerusalem College, Adina Bar-Shalom, in an appearance before the Forum on 
Higher Education: “There is no course that is prepared especially for the chareidi public. 
Everything is identical to the general curriculum—it’s only the separation between men and 
women” (meeting 20). 

In order to market the academic tracks as having been designed for chareidim, the academic 
community has consented to permit, temporarily and on a limited basis, institutions in which 
there is complete or partial gender separation. Through this concession, these institutions are 
presented as chareidi and succeed in drawing thousands of chareidi youth. 

However, the Council for Higher Education constantly reiterates that this separation is only a 
temporary exception to the rule and must be constrained as much as possible. 

And so, we find in the Five-Year-Plan of the Malag a list of recommendations on how to limit 
to the bare minimum any gender separation in chareidi academic institutions: 

“Separation shall be limited only to the classroom… There shall be no directives given regarding 
dress or any other modesty requirements. No student or lecturer shall be discriminated against 

based on gender.” 



In addition to these recommendations, the Malag has embarked on a campaign of promoting a 
new model of academic studies for chareidim known as the “integrated model.” This refers to 
academic tracks located in separate classrooms on the main secular campus, such that any gender 
separation or separation of chareidim and the nonreligious is reduced to an absolute minimum. 
The Malag has set for itself goals in which the percentage of chareidim enrolled in the 
“integrated model” is targeted to increase dramatically. 

Here is a summary of the targeted goals, from a study by chareidim researchers Gilad Malach, 
Lee Cahaner, and Eitan Regev on the current Five-Year-Plan: 

 

Reforms in the Military 

The government’s efforts to protect women’s rights don’t compare with the zeal shown in this 
area by the IDF, under the leadership of Chief of Staff Eisenkot, who has been leading an anti-
religious crusade in the ranks of the army. 

One of the offshoots of the reforms is the shocking fact that some army bases have begun 
abolishing separate restrooms for men and women! The scandalous pictures of the new signs for 
mixed restrooms were widely circulated in the National Religious press, causing a storm of 
controversy and direct confrontation between the religious leaders of the National Religious 
public and the Hesder yeshivos and the leading brass of the military. 

Here are some of the headlines describing the uproar in the National Religious community: 



 

 

 

 

 

 

 



 

 Needless to say, these protests did not succeed in changing the policies of the IDF one bit. 
The leaders of the military know all too well the bitter truth: National Religious youth will 
continue to enlist in the army no matter what and will be forced to endure whatever spiritual 
challenges the army commanders send their way. 

We are accustomed to look at the army as an entity that has a technical and practical 
mission—to ensure the security of the citizens of the country. In truth, however, this perception 
stems from a lack of understanding of the nature of the IDF. The IDF sees itself in an official 
sense as a body with a central educational role in Israeli society. For this reason, the IDF 
contains a division with many branches known as the Education Corps. Under this banner, the 
army has many educators whose job is to inculcate in the soldiers the spirit and philosophy of the 
country and the military. 

One of the main roles of the Education Corps is training the officers of the IDF. The IDF 
wishes to see officers who are thoroughly suffused with the spirit of the IDF and the values that 
the army wishes to inculcate in its soldiers. For this reason, the army has an Officers Course to 
train the next generation of commanders. Under this framework, the future leadership of the IDF 
undergoes intensive training, with a large portion of the course devoted to educational themes 
and espousing the values of the IDF. 

As part of the current reforms in the IDF, the administration of these courses has been 
delegated to bodies associated with the Reform movement in the U.S. (The following details are 
based on a report in Arutz Sheva, June, 10, 2016.)Among them, we find organizations such as 
Binah, a leftist organization with ties to the “Reform stream of Judaism,” in their words, and 
Machon Hartman, whose stated mission is to advance “religious pluralism” in Israel. (The head 
of the above organization has been quoted in the Israeli press advocating including Muslim 
holidays in the official calendar of Israel so that “we may celebrate together.”) 

One of the administrators of the course has been quoted as saying, “Those who participate in 
the course are ‘agents of change’ in the IDF—fresh, youthful, and open to change, and so we are 
concentrating on them.” As an example, one of the courses, the Program for Development of 
Educational Leadership for Higher Ranks, targets higher-ranking officers who train and educate 



the soldiers of the IDF. This course is under the auspices of Machon Mandel, which advances 
pluralism and specializes in training “agents of change,” particularly in the religious and chareidi 
communities. 

Appendix 1: Pressburg Vs. Prague 

The kol Torah resounded in the beis midrash. Talmidei chachamim sat in pairs and debated 
divrei Torah. But today, the tumult was greater than usual. This was not a regular discussion 
about the Gemara. Both sides claimed that only the good of the people and the Torah concerned 
them. A group of lamdanim was arguing over whether to protest and ostracize the modern 
women of the city. These women had begun publicly appearing with uncovered hair and with the 
tight clothing that was the style in Germany and France at the time. With their actions, they had 
caused a weakening of modesty even in the Torah community. 

There were those who claimed that the way of kiruv, bringing our estranged sisters close, was 
the best way to go, saying that only with respect would they return to the ways of the Torah. 
Others argued that they should be shunned and expelled from the community because these 
brazen women were causing daughters of good families to imitate them and dress like the 
gentiles, something that would eventually cause, according to Rabbi Shlomo Kluger, the 
breakdown of all the fences of the Torah in the rest of the community. 

When they could not reach a consensus, they turned to Rav Meir Shapiro, rav of Lublin, who 
had come to their city to raise funds for Yeshivas Chachmei Lublin. The Rav listened to both 
sides, and a smile broke out on his face. To their surprise, he answered, “I also grappled with the 
same issue until I realized that Heaven had already decided. The Chasam Sofer was correct.” 

He elaborated: “One hundred years ago, there were two streams in the Jewish world, 
Pressburg and Prague. Both were famous cities with world-class rabbanim. But when the 
modern winds of Haskalah and equality began blowing, many of the rabbanim of Prague thought 
that they should attempt to conform Yiddishkeit to the spirit of the times, to show flexibility and 
tolerance, in order to win over the modern elements of the community and save them from 
assimilation. The leaders of Pressburg had a different approach. ‘We will not change one iota,’ 
they said. ‘We will not let the current ideas enter our lifestyle through any compromises or 
capitulations. We will fight the Maskilim and expel them from our midst in an extreme way. In 
this way we will preserve the purity of Torah.’ 

“Pressburg and Prague were two centers of Jewish life that represented these two approaches 
to dealing with the Haskalah movement. The Chasam Sofer was the leader of the Pressburg 
camp. With his slogan, ‘Newness is forbidden by the Torah,’ he prevented any attempt to change 
Jewish culture. The Maskilim fought him bitterly and even involved the government, but they 
were met with an iron wall of resistance from the community, which refused to make even the 
slightest change in their customs or way of dress, even at the expense of becoming isolated and 
losing prominence. And so too, his son the Ksav Sofer followed in this path, not deviating from 
his father’s ways, and courageously declared war on the Haskalah movement and its followers. 



“Not so in Prague. Here, the Maskilim found leaders whose reaction was more nuanced, 
whose slogan was, ‘Let the left hand push away and the right hand draw close. With tolerance 
we will win over the hearts of the Reform and irreligious, so that they won’t rebel totally.’ But 
the desires of the Maskilim just increased more and more. Their demands and innovations 
multiplied. The rabbanim wrote works explaining the mitzvos in rational terms, as if human 
intellect can decide the relevance of the Torah. And for everything they found a justification, a 
necessity of the times, in order to save the spiritual lives of those who might otherwise abandon 
Judaism entirely. 

“Now, a century later, we can see the following: To this day, in Pressburg there are hundreds 
of talmidei chachamim who learn and discuss what Rav Meshulem Igra asked and what the 
Chasam Sofer answered. In the shiur room of the Chasam Sofer, hundreds of bachurim sit and 
learn Gemara and Poskim. In the shuls you can find minyanim all the time and ba’alei batim 
sitting and learning. Everywhere, the pulse of Yiddishkeit is felt. Pressburg patterns itself after its 
former leaders, a bond between the current generation and the previous ones. The community is 
flourishing and communal institutions are being opened, including hachnasos orchim and 
dormitories for yeshivah bachurim. 

“In contrast to this,” continued the Rav, “I recently visited Prague. I arrived in the afternoon 
and asked to see the Jewish community. I was told to wait until eight o’clock the next morning. 
In the morning, a guide took me to the old cemetery and showed me the graves of the Maharal, 
the Kli Yakar, and Rav Dovid Ganz. Afterward, he led me to a different cemetery where I saw 
the grave of the Noda B’Yehudah. 

“I turned to my guide and asked, ‘But where is the living Prague? Where are the yeshivos, the 
shuls and their mispallelim?’ 

“The answer was, ‘Today in Prague there are only sixty religious Jews.’ 

“When I asked how many Jews there are in Prague in total, he said, ‘Sixty-five thousand…’ 

“When my guide saw my pale face, he hurried to reassure me that he forgot to show me that 
only in Prague is there a large clock on the face of the community building with Hebrew letters 
in place of numbers… 

“This is the fate of the compromising Prague. The clock ‘advances’ in Hebrew letters, but the 
Jewish lifestyle is gone forever….” 

Rav Meir Shapiro finished his tale, and the debate in the beis midrash was abruptly 
concluded. 

If we want batei midrashim, shuls, and yeshivos to remain in Klal Yisrael, if we want Yidden 
whose hearts are aflame with Torah and yiras Shamayim, then even in our generation we must be 
moser nefesh to separate totally from the street. The winds of technology in our times, the 
internet, the permissiveness and materialism, have the power to totally erase Yiddishkeit, chas 



v’shalom, in much less than one hundred years. In our generation, we must all unite to build 
walls of defense against any breach in Torah and mitzvos. (Olamos shel Tohar) 

Appendix 2: The Secret Weapon of the Left 

The following was culled from the Facebook page of Shaya Itzkowitz. 

Two weeks ago, at a business meeting with an executive in one of the big advertising firms, I 
found out that the person I was speaking to was the one who built up Yair Lapid. They are close 
friends, almost inseparable. The guy was a typical Tel Aviv yuppie; for him, Bnei Brak and ISIS 
are the same thing. We began a conversation about the attitude toward chareidim and the 
seeming change in Lapid’s tone after he entered the opposition. 

Then he started telling me, “You have no idea how many think tanks we set up for the express 
purpose of changing chareidim into Israelis and minimizing the differences between us. 

“We sat for endless hours with researchers, professors, and doctors, liberal rabbanim, and 
chareidi media personalities, and then we reached a conclusion: budget cuts won’t help, not 
economic sanctions, not attacks on the yeshivos—all these just cause the chareidim to resist 
more. We decided that only one thing can help us get the job done.” 

Then he pulled out his Smartphone from his pocket, waved it in front of our eyes, and said, 
“This will finish you off! This will get rid of your rabbanim! With this, we can enter your homes, 
and you can’t stop us.” 

All of a sudden, something clicked in my brain. This is precisely what I had heard, almost 
word for word, at a lecture a few weeks ago by Rav Menachem Stein. 

At the time, I had laughed at his screaming about the danger of iPhones… And here was 
sitting in front of me a secular Jew, a known marketing expert, saying exactly the same words, 
from the other direction… I can’t get this out of my head. What do you think?  



 


