





hebarrierstotheintegration of the
Haredi sector into the established
mainstream Jewish communal
organizations are significant.
Fundamental ideological conflicts divide
the Haredim and the broader Jewish
population, and given the existence of
their own network of charitable and
social service organizations, there is a
lack of incentive on the Haredi side to
bridge those differences. In sorting out
the options available to the established
communal organizations it is useful to
consider the similar predicament faced by
liberal democratic states in dealing with
illiberal minority communities.

The liberal democratic state typically
recognizes the right of ethnic and religious
communities to reproduce themselves,
and believes it should be tolerant of
these communities even when their
values and ideologies clash with those
of the liberal mainstream. Mainstream
Jewish organizations similarly have a
strong interest in seeing the Haredi sector
flourish, committed as these organizations
are to the growth of the Jewish people and
the perpetuation of its traditions.

The great difficulty faced by the liberal
democratic state is where an illiberal
community does not permit, and does
what it can to prevent, its members from
developing an additional or secondary
identity as citizens of the state and the
internalization of the individual rights
and responsibilities attendant thereto.
The Haredi sector is a “totalizing”
community of this sort, demanding
exclusive identification from its members;
it does what it can to prevent its members
from developing additional identities,
including identifying with the inclusive
big-tent Jewish community envisioned
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by the mainstream Jewish organizations.
Furthermore,inthe Haredicase, identifying
with the inclusive, big tent Jewish
community may not be just an additional
identity but may flatly contradict a central
tenet of Haredi ideology — that only the
Haredim are really Jewish.

Aslong as the Haredi sector Orthodox Jews
in the United States continues to hold fast
to its singular and narrow conception of
the Jewish community — and there is little
reason to think that this will soon change
— it cannot be expected that the Haredi
sector can be integrated into today’s
mainstream Jewish organizations as full
participants in its projects and as financial
supporters. Jewish organizations will
need to work selectively with the Haredi
sector. They will need to seek out those
individuals and groups within the Haredi
sector who are open to collaboration,
bring Haredim into administrative and
managerial roles within their organization
to the extent they can, and identify the
types of programs that fill a need and can
garner financial and other support from
some corner of the Haredi sector.

At the same time, any organization
that wishes to develop a substantive
relationship of mutual support with
the Haredi sector must recognize that
it continues to hold fast to its singular
and narrow conception of the Jewish
community — and there is little reason to
think that this will soon change - it cannot
be expected that the Haredi sector can
be integrated into cannot also engage
in public criticism of their way of life, or
provide support to organizations like
Yaffed who seek to reform their practices
in some way. This limitation will sorely test
an organization’s capacity for tolerance,
and it is likely to meet with resistance and
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opposition from among an organization’s
mainstream leadership and long-standing
supporters.

In order to work effectively in this
selective manner, the mainstream Jewish
organizations will need to commit
significant resources towards attaining a
thorough understanding and appreciation
of the various Haredi communities.

Practically speaking, this would mean the
hiring of Yiddish speakers, persons who
are or who once were members of these
communities and still have ties to them,
and academically-trained researchers who
will be tasked with spending time with
Haredi Jews in their communities, getting
to know them up close in an intimate
fashion, and developing relationships of
mutual respect.

A possible alternative to working with
the Haredi sector in this selective manner,
identifying specific projects, people, and
groups with whom to work, would be to
establish separate affiliates that serve the
Haredi sector and which are largely staffed
and managed by Haredim. Such affiliates
could be designed in such a way that would
grant them considerable autonomy, with a
mechanismin place affording some degree
of oversight and guidance by the regular
staff of the organization. The affiliate
would gain from the experience of the
organization, its range of professionals,
and its network of connections. The
organization could help develop programs
for the Haredi sector that the Haredim
strictly on their own would have difficulty
developing, such as more serious college,
advanced degree, and mid-career
management training programs. The
creation of largely independent Haredi
affiliates, however, can be expected to
alienate the liberal core constituencies of
such organizations who object to Haredi
social values and practices.

If not palatable now, the establishment
by mainstream Jewish organizations of
Haredi affiliates may become a more
attractive and practical solution as the
Haredim become a greater and greater
portion of the total Jewish population and
a more comprehensive relationship with
the Haredi sector is seen to be necessary.
If the Orthodox population does at some
point become the largest identifiable
population group of American Jews or
even the majority of American Jews, as
some have predicted, those organizations
that view their authority as deriving from
their acting as representatives of American
Jewry as a whole will face an existential
dilemma. An argument could be made that
the keys to their organization should then
be handed over to the Orthodox.

On the other hand, a strong counter-
argument would be that if such a step
were to be taken, non-Orthodox Jews
would suffer unacceptably from Haredi
intolerance of other forms of Jewish
identity. In order to forestall such crises
and to preserve the liberal character of
the major communal organizations long
term, it will be necessary to find ways
in the immediate term to include the
illiberal Haredi sector as participants
and contributors, despite the inevitable
conflicts and compromises that it entails.

About JPPI:
The Jewish People Policy Institute (JPPI) is
an independent professional policy planning
think tank incorporated as a private non-profit
company in Israel. The mission of the Institute
is to ensure the thriving of the Jewish People
and the Jewish civilization by engaging in
professional strategic thinking and planning
on issues of primary concern to world Jewry.
Located in Jerusalem, the concept of JPPI
regarding the Jewish People is global, and
includes aspects of major Jewish communities
with Israel as one of them, at the core.
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“Over the years, chareidi society intentionally wanted to be
a little isolated from the entire Israeli society. That was part
of their strategy — to enable them to build, and to keep their
identity in very challenging days. But it’s about time that we
understand that we are not a small minority anymore. We have to play a
role in the Jewish nation, of which the chareidi people are a part. And not
just to take part in the Israeli economy, but also in Jewish society.

And that’s today the challenge that we are trying to address in our new
think tank — The Chareidi Institute for Public Affairs.”

Today we have over 20 people working for the think tank, and the beauty of
the placeis that it’s a diversity of secular people and frum people working
together... for the sake and for the good of the Jewish people.

And that’s the only way we can really get to the real picture. Because
when you have all these people sitting together, it’s not just our voice or
their voice. We're sitting together trying to see what is the best way for
everyone to benefit...

Surprisingly, we haven’t gotten pushback from within the community, but
we’re very careful...”

— MR. ELI PALEY, founder of The Chareidi Institute for Public Affairs and
Mishpacha Media Group

What would the gedolei

yisroel of seventy, eighty

yearsagohave saidabout

this? They would have
put all of these people in Cherem,
without a doubt... If Rav Aharon
would have heard of such a thing,
he would have put them in Cherem.
Such a Chilul Hashem B’rabim! It
is something of a bizayon that we
had to gather to speak about this.
It’s such dvorim pshutim.

— RAV SHOLOM SCHECHTER,
SHLIT”A




The following article is reprinted with permission from The Jewish Observer; Elul 5748 / Sept. 1987

The Zionist Congress Elections:

THE VOTE THAT WAS NOT CAST

Rabbi Nissan Wolpin

“Your Vote is
Important”

Suddenly Torah Jewry’s participation in the
World Zionist elections became the most
potent tool available to block the Reform
onslaught against Torah in Israel. The
Religious Zionists of America (Mizrachi)
— bolstered by the UOJCA", the Rabbinical
Council of America, and the Young Israel
— engaged in a costly mail and advertising
campaign, pointing out how Agudath
Israel members, bnei Torah, and others who
normally do not vote for Mizrachi, should
on this one occasion vote for the Mizrachi
delegation in the coming World Zionist
Congress. because “my vote” provided the
only hope for realizing the vision of “a proud
Jewish State... in step with the times, yet

living up to the commandment, values, and
tradition of Torah.” More important, “my
vote” would make certain that Reform and
other anti-Dati forces would not succeed in
their attempts to take over the World Zionist
Organization, putting into effect drastic
changes in charity funding in Israel, to the
detriment of Torah interests.

From the pre-state days, under the initiative
of David Ben Gurion, the Zionist leadership
had made peace with some minimal demands
of the religious establishment. Whatever its
own religious leanings, it agreed that control
of the rabbinate and custodianship over the
status quo (regarding Kashrus, Shabbos,
and personal status, such as marriage and
divorce) be in the hands of the Orthodox,
and also accepted unconditional funding
for social welfare programs in yeshivos

* Union of Orthodox Jewish Congregations of America, an association of Modern Orthodox synagogues, commonly

known as "the OU". [D.D.]

Suddenly

Torah Jewry’s
participation in
the World Zionist
elections became
the most potent
tool available to
block the Reform
onslaught
against Torah in
Israel.




A greater
Religious Zionist
representation in
the World Zionist
Congress wiill...
repel the Reform
onslaught

for pluralism.

So went the
argument.
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and other Torah institutions. These are
being challenged today by Reform and
Conservative groups, who in the name of
equal representation, are asking for official
recognition and funding for expansion of
their programs in Israel. In effect, they are
demanding that their rabbis be accepted as
religious functionaries in Israel and that the
spurious conversions (and divorces) that
they conduct be granted official recognition
in the Holy Land. They are even demanding
— and receiving — millions to spread Reform
ideology in Israel even where hardly any
institutions exist as yet.... They are using the
money that they contribute as blackmail to
get the Jewish Agency to comply with their
demands.

Theelection literature argues
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ARZA and Mercaz told Reform and Conservative Jews that
only by voting for their denominational slates can they send a
message demanding equality with the Orthodox.

In the recent WZO elections, it would
have constituted a fraud of the first order —
technically and ideologically. According to
the rules agreed upon by all participants, the

vote was only open to paid-

that every vote for Mizrachi

up members of the respective

can make the difference, The Reform organizations within the
for the composition of the threat is real. Zionist Movement. (As a
World Zionist Organization . matter of fact, Equifax, the
will determine the make-up The question independent auditing firm
of its alter-ego, The Jewish is whether the that administered the WZO
Agency. A greater Religious response urged elections, disqualified half
Zionist representation of the RZA votes for reasons
in the World Zionist on us by the of non-membership. Rabbi

Congress  will safeguard
Torah interests through the
Agency’s disbursement of
charity funds in Israel, and
repel the Reform onslaught
for pluralism. So went the
argument.

The Reform threat is real.

Religious Zionists
is meaningful or
even justifiable. To
our mind, it is both
unconscionable
and purposeless.

Louis Bernstein, chairman
of the board of the RZA, is
contesting this — JTA, July
10,13.)

But why are tens of
thousands  of  yeshiva
graduates, Chassidim and
other members of the Torah

The question is whether

the response urged on us by the Religious
Zionists is meaningful or even justifiable.
To our mind, it is both unconscionable and
purposeless.

Why I Can’t Be a
Zionist

Would I, and all the thousands of others
who consciously do not subscribe to the

political Zionist ideolog, have responded
to the invitation to vote for the RZA ballot

community not members
of a Zionist organization? Isn’t every Jew
required to view Israel as his homeland? Is
it traif to go beyond prayers for the return
to Israel and the restoration of Zion, and to
attempt to translate this hope into a vital

feature of one’s life?

This is a concern that rabbinical leaders
addressed time and again during this past
century, whenever they were faced with
exponents of the Zionist dream urging the
reclaiming of “Palestine” (as it was called
then) as our national homeland. The vast



The authors of

majority of Gedolei Yisroel
rejected — and continue to

Zionism.. have

and affirm in the Mussaf
prayer on every festival:

; o - redefined Jewish . .
reject — political Zionism, Because of our sins we
for it proposed to solve peoplehood, were exiled from our land,
“the Jewish problem” by omitting its and we were distanced from
normalizing -the ]e.wilsh primary, spiritual our 5.011. And s .must the
People — that is, providing solution be a spiritual one.
Jews with a homeland, components. Focusing exclusively on the

and all the other trappings
of mnationhood,
mention of G-d, His covenant with Israel,
and His Torah. This approach ignores the
essence of the Jewish People; it bypasses the
cause of its problematic state; and therefore
fails to prescribe the only course open to us
for the resolution of our golus condition.

without

Simply put — as Rav Saadya Gaon said it a
thousand years ago: “We are a people only
by virtue of Torah.” For the Jews, the usual
conditions of nationhood - land, language,
common culture — can be enhanced by
Torah, but do not make up our specific
national identity. Only Torah does. If not,
how else can one explain continual existence
as a nation throughout nineteen centuries
of exile and wandering? Moreover, we
suffered the loss of both Batei Mikdash (holy
temples) and were twice exiled from our
homeland because we failed to honor the
Torah and its commands. To preserve us in
our first exile, the cheresh and masgir — the
teachers and codifiers of Torah — were sent
to Babylonia eleven years in advance of the
masses, to assure their survival.... Before the
destruction of the second Beis Hamikdash,
Rabbi Yochanan Ben Zakkai negotiated
for the preservation of Yavne and its wise
men (among other concessions) — again, to
guarantee our people’s continued existence.

Yet the authors of Zionism ignore the lessons
of millennia by offering a formula for
nationhood that corresponds to that of all
other nations. They have redefined Jewish
peoplehood, omitting its primary, spiritual
components — G-d and His Torah.

By the same token, the cause of the suffering
and absence of normality, which is Jewry’s
lot, is spiritual — as we say in the Shema daily

political or social dynamics
of golus without taking the
metaphysical into account is like curing a
serious headache with shampoo. Valuable
energy is misappropriated, and — worse — the
deep-seated malaise does not wash out with
“superior soap.” It continues to plague the
patient, putting his very life into peril.

It was for these reasons — the refashioning
of the Jewish people into a socio-political-
cultural group rather than a spiritual entity,
and the spurious identification and solution
of “the Jewish problem” - that Gedolei
Yisroel rejected Zionism.

The Platform

Periodically, the Zionist Congress drafts
a program to summarize its goals. The
Jerusalem Program (adopted in 1968) is
printed in the booklet that contains the
ballots for the WZO election: In order to cast
a ballot, one was told, one must subscribe to
the Jerusalem Program. This credo affords us
another basis for demonstrating why a Torah
Jew could not vote in the WZO elections.
The Jerusalem Program affirms belief in:

e The unity of the Jewish people and the
centrality of Israel in Jewish life;

e The ingathering of the Jewish people in
its historic homeland Eretz Yisrael, through
Aliyah from all countries;

e The strengthening of the State of Israel,
which is based on the prophetic vision of
justice and peace;

e The preservation of the identity of the
Jewish people through the fostering of Jewish
spiritual and cultural values;

e The protection of Jewish rights everywhere.

Focusing
exclusively on
the political or
social dynamics
of golus without
taking the
metaphysical
into account

is like curing a
serious headache
with shampoo.
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The protection
of Jewish rights
everywhere”
has been the
concerns of
“golus Jews,”
and still is.
Whether in
Teheran, Vienna,
or Moscow,

the Zionist
movement
couldn’t care
less.
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If the first point read “... the centrality of G-d
and His Torah in Jewish life,” one would be
quick to agree. But these are conspicuously
absent from the Jerusalem Program. replaced
by “Israel.” Israel as a place is of prime
significance. Israel as a State is there, to be
worked with. within, to be safeguarded as
the protector of the place known as Israel
and the people who live there. But “central”?
Only belief in G-d and acceptance of His
Torah are central.

“Prophetic vision of justice and peace” is
based on living up to the Torah’s directives
on how to lead our lives, individually and
in community, as members of a “priestly
kingdom and a holy nation.” The prophets
mince no words in calling for fidelity to
Torah and mitzvos. In political Zionism’s
frame of reference, which offers a formula
for normalization but ignores the Torah’s
teachings, “justice, peace, and prophetic
visions” are empty, self-serving phrases
asking nothing and delivering less.

As for “Jewish spiritual and cultural values,”
where does one find them? The North Tel
Aviv street scene? Universities, that plead
for equal rights for PLO sympathizers? The
high schools, where, according to a recent
poll, 50% of the students would not hesitate
to marry out of the faith? To be sure, we
are witnessing the blossoming of Yeshivos,
Kollelim, Seminaries, and institutions serving
the growing baalei teshuva population, but
this is taking place totally outside of the
Zionist sphere of influence. In fact, the
government is actively thwarting “Jewish
spiritual and cultural values,” having officially

the government is doing all in its power to
keep them where they are. Shamir said it
clearly: “If they are not interested in Israel,
let them stay in Russial” (See “Where
Does A Russian Jew Find Refuge?” JO.
April ‘87). “The protection of Jewish rights
everywhere” has been the concerns of “golus
Jews,” and still is. Whether in Teheran,
Vienna, or Moscow, the Zionist movement
couldn’t care less. It only is concerned if the
Jews intend to immigrate. And then, only if
they are Israel-bound.

In sum, if the gains to be realized would
be significant, it would nonetheless be
a breach of integrity to cast a ballot as a
Zionist, identifying with a philosophy that
Gedolei Yisroel for generations have rejected
as an expression of national assimilation:
to be a nation like other nations. Moreover,
the specifics of the Jerusalem Program are
incompatible with a Torah outlook on Jewry,
Judaism and Israel.

L3 L

Why Not “Religious
Zionism”?

Can one not approach Zionism from a
different perspective, from that of the
religious Zionists? Simply stated, no; political
Zionism is political Zionism, no matter how
else it is described. When the Religious
Zionists evolved from the Chovevei Tzion
in 1902, a number of Gedolei Yisroel took
immediate exception to the concept. “Return
to Zion” is a noble, compelling cause, but
nationalism — even with a religious presence
and involvement — is still a reduction of the

banned representatives of spiritual essence of Kial Yisroel
baalei  teshuva institutions to political dimensions. This
from lecturing army officers is unacceptable, no matter
on spiritual values, and Shamir said how much  prominence
having cut back drastically on it clearly: “If religion is given. One cannot
subsidies to Chinuch Atzmai create an ideological union —
Torah Schools. they are not especially one that deals with
interested in

Protecting Jewish
When Soviet Jews who desire
to leave the USSR opt for a
destination other than Israel,

rights?

Israel, let them
stay in Russia!”

identity — with groups that
have a different self-concept.

Moreover, many contemporary
rabbinical leaders suspected




Mizrachi

that  Mizrachis  founders [is] a kosher As a result, Mizrachi has
actually accepted the central mezuzaona maintained  co-educational
role of “land, language and classes in its Mamlachti-
S non-kosher : :
culture” in their own concept Dati School system, against
of Jewish nationhood; they establishment. rabbinical directives; backed

were content to relegate Torah

the draft of women into the

to a corner, contained within

the cultural frame of a broader nationalism.
Such an approach is false in concept and
dangerous in execution.

Mizrachi has always argued that it performs
a significant function by protecting religious
interests within the Zionist Movement.
The counter-argument has been that not
only does Mizrachi fail in this respect, it
performs a more important function for non-
religious Zionism by endowing an essentially
secular movement with a patina of religious
identity — a kosher mezuza on a non-kosher
establishment. Unfortunately, history has
proven the challengers correct.

When people of opposing views (regarding
adherence to Torah, in this case) enter a
union, they must accommodate each other’s
sensibilities — that is, each must compromise
somewhat, somewhere. The union cannot
work without one party or the other losing its
integrity”". Indeed, the Mizrachi extracted a
pledge from the Zionist leaders that Shabbos
and mitzvos hatluyos baAretz (land-bound
mitzvos. such as teruma, maaser-tithes, etc.)
would be kept on kibbutzim, but this pledge
was never kept. And - of equal gravity —
the Zionist Congress in 1911 proclaimed
that all education under its influence
should propagate a new, Twentieth Century
faith, based on Zionism and nationalism.
In opposition to this, a group of rabbis
associated with Mizrachi (led by Rabbi A
Kohn of Basel) resigned, many becoming
founding members of Agudath Israel.

Others stayed on, and through the years,
Mizrachi has bowed to the wishes of the
secular Zionists on a host of issues, many
times in defiance of its own Chief Rabbinate.

*k

Israeli army; remaining in
the governing coalition of the State even
when State radio was granted permission
to broadcast on Shabbos; and recently been
neutral in the battles to guarantee that E1 Al
honor the Shabbos, to prohibit unauthorized
autopsies, to outlaw abortions.... On all these
crucial issues to protect the holiness of the
Holy Land, Mizrachi has been silent. Both
in theory and in practice, Religious Zionism
represents a compromise on essentials that
cannot suffer compromise.

Can the NRP be
Trusted to Fight for
Torah?

Putting aside ideological considerations, does
it make any sense, on the pragmatic level,
for members of Agudath Israel and others
who identify with the Torah community to
cast a ballot for the Mizrachi (the National
Religious Party) to represent our interests?
True, they argue that this is but a one-time
bid by the Mizrachi that we delegate its
spokesmen to be our spokesmen to stop the
Reform from denying funds to yeshivas, and
to counter its campaign to bring religious
“pluralism” to Israel. But can we rely on the
Mizrachi to fight for Torah in the hostile
atmosphere of the World Zionist Congress?

Mizrachi’s track record has unfortunately
been marked by decades of assorted waffling
and outright betrayals on important issues,
as we have mentioned. This has continued to
the point where the Mizrachi has established
a pattern of apparently putting political or
“national” interests ahead of those of Torah,
even expressing disdain for those more

The Zionist Organization Is a voluntary union. By contrast, the Knesset governs Israel, and the Torah

leadership of the previous generation determined that for Charedi Jews to participate in the Knesset is an obligation,

to safeguard our community’s rights.

When people of
opposing views
enter a union,
they must...
compromise
somewhat,
somewhere. The
union cannot
work without
one party or the
other losing its
integrity.
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Mizrachi has
established

a pattern of
apparently
putting political
or “national”
interests ahead
of those of
Torah, even
expressing
disdain for those
more stringent
than they are,
labeling them
“black hat”
extremists.
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stringent than they are, labeling them “black
hat” extremists. At this writing, we will
mention but three very recent examples:

e The Kibbutz Hadati (the Religious
Kibbutz Movement — a Mizrachi affiliate)
registered alarm at the continuing outflow
of the graduates of its religious schools to
the “black hat” yeshivos (we would call
it escalation), and has attributed it to the
“right wing” leanings of the teachers of
Talmud in its Mamlachti-Dati (Religious-
National) schools, who hail from black-
hat institutions. Instead of celebrating its
successes with students who opt for a more
intensive Torah education — or at worst,
tolerating their choice of an alternative type
of religious schooling — it has prohibited
the engagement of any teachers that enroll
their own children in Chinuch Atzmai
Schools! Such enrollment is evidence of
association with the wrong ideology, to their
minds.... Not only are they not overjoyed
with their students’ heightened ambitions,
they are saying to their Torah

(see JO April ‘87). NRP objections have
reached the point of sabotaging a system
for accommodating the needs of the more
stringently Shmittah-observing public!

An arrangement was made by Israels
purchasing commissioner, with an assist
from the American Agudah, whereby US
grown wheat destined for other lands
was to have been exchanged for Israeli
Shmittah wheat, th us sparing Israelis
Charedi populace the problem of consuming
Shmittah grain. This was welcomed by tens
of thousands of Shmittah observers as well
as by virtually all millers and bakers in the
land, who for commercial reasons prefer to
use non-Shmiltah grains.

The plan was leaked to the media, triggering
a protest led by the NRP, which called this
accommodation of the Charedi populace
as totally unnecessary, since the Chief
Rabbinate supervises the sale of the land to
a non-Jew. To the Mizrachi, any stringency
beyond its chosen norm is excessive. In
effect, the Mizrachi says: Do

educators: be content with
our lower standards, or ship

it our way, or not at all ...

Could the Torah community
out. (This brings to mind the th.Efataf flaw of have voted for the Religious
fatal flaw of Mizrachi pointed Mizrachi pointed Zionists to give them the
out by the Chazon Ish: out by the power of attorney to act on
Instead of struggling to rtse Chazon Ish: its behalf?
above spiritual mediocrity it
has made an ideal out of it.) Instead of e When the Jewish Agency

struggling torise wanted to require that
* Heter Mechira (relying on above spiritual institutions recipient of the
sale of farmlands toa non- . .. charity funds that it handles,
Jew) to permit farming during mediocrity it has demonstrate their loyalty
Shmittah, ~ the  septannual made an ideal lo Zionism by pledging
Sabbatical year, was a bide’eved out of it. (among other items) to

(non-preferred) approach
drafted by rabbis to deal with
an emergency situation, an
approach confirmed by those
who continue to enact this
sale. Yet NRP spokesmen
unremittingly decry those
who choose not to rely on
this heter — a practice that has
been growing in its following
from Shmittah to Shmittah

encourage — army
the yeshivos objected: Its
students are exempt from

service,

military service, as per a
historic agreement reached
with David Ben Gurion when
the State was founded-no
different from the “divinity
student”  deferment that
yeshiva students exercise in

every other civilized Western




democracy. But many members of the
NRP political leadership condemned the
exemption and insisted that yeshiva students
either pledge to close their Gemoras and
serve in the IDE or not receive the funds
earmarked for them! (To its credit, all the
Hesder Yeshivos joined the other yeshivos
in objecting to this loyalty oath — see Ezriel
Toshavi’s article in JO Summer ‘87.)

How, then, can the Torah community vote
“Religious Zionist” with any confidence that
the NRP will represent the interests of the
Charedim when the record has demonstrated
that when push gets toshove, the NRP actually
joins the opposition? We, for our part, would
be willing to work with the Mizrachi and all
other groups in specific situations as long
as our integrity is not compromised, and
our interests are not sacrificed. But vote for
them? Out of the question.

Now That the
Returns Are In

Now that the WZO election have taken place,
and the returns are in, we harbor no second
thoughts about not having voted. Aside from
the fact that neither the ideological nor the
pragmatic reservations about voting have
changed, there is one other consideration-
perception.

the election results as “Lost Ground for
Orthodox Jews.” As if Orthodoxy as a whole
were assaulted, and all Orthodox Jews were
the losers!

Thevotes castfor the Reformand Conservative
groups may well reflect the totality of their
constituency, for rabbis in Temples across the
country urged their Zionist congregants who
would be casting their ballots as members
of the specific Zionist group (Labor, Likud)
that they identify with, to vote instead “as
Reform Jews” and “as Conservative Jews.”
By contrast. the Orthodox tally does not
reflect the numbers of the broader Orthodox
populace interested in Israel. The broad
masses of Orthodox Jews did not participate
in this election. Only one segment within
Orthodoxy did: the Religious Zionists. Even
if I and my friends — and their friends — had
decided to vote in the election, and cast
our ballots for the Religious Zionists just
this once (-and next election?), how many
tens of thousands of Jews who refuse to be
identified with political Zionism because
of the havoc it has wreaked on religious
values, would still not have voted? Yet,
by voting and encouraging others to do
so, we would have helped foist the false
impression that the Zionist Congress is some
kind of representative plenum of Jewish

opinion, even though a

large mainstream segment

The WZO ele?tion was“pr(‘)jécted We would of Orthodoxy does not view
as a national  “religious- o it that way at all. Far be it
preference plebiscite.” As aresult, be willing to from us to join the Reform.
the Reform and Conservatives work with Conservative and — yes — the
are crowing about their newly the Mizrachi RZA in such a charade. The
rojected power, while the RZA 1 fight Ref i
EJd hP. o ) and all other onywayto ght Reform in
oard chairman is lamenting Israel is for Torah Jews to put
the election procedures that groups, as parochial concerns aside and
disqualified many of the RZA long as our to unite for the purpose of
votes (.“the’ biggest heist ”smce interests are declaring what we stand for,
the Brinks’ bank robbery”) as . battling those who would
“not... an election matter at all. not sacrificed. deny us our rights, and
We view this as an assault on But vote for adhering to those ideals that
Orthodoxyj7 This understa?dlng them? Out of make Jewry and Judaism
of the election was echoed in the . eternal.
headline of a N.Y. Times article the question.

on the topic that described

To the Mizrachi,
any stringency
beyond its
chosen norm

is excessive.

In effect, the
Mizrachi says:
Do it our way, or
not at all.

TORAH DOES NOT ONLY DEFINE WHAT WE ARE. IT ALSO DEFINES WHAT WE ARE NOT /



erzl’s vision of a Jewish Nation not defined by Torah is

becoming more of a reality with every passing day. Activists of

the World Zionist Organization, some from the Mizrachi world,
and some with solid Chareidi backgrounds, are slowly but surely sliding
into place as the askonim and spokesmen for our community. Sidelining
Agudas Yisroel and the Moetzes Gedolei HaTorah, they are creating a
reality of “a unified Jewish Community” whose actions are decided by
activists not based on the Torah. The “Jewish Establishment” — those
Zionist leaders who claim to be the leaders of the Jewish Nation since
the turn of the last century — are finally absorbing the chasidish and
yeshivish Jews into their multicultural mosaic “community”, joining the
Reform, Conservative, and Modern Orthodox.

BE ALERT. Don’t assume that every Jew who offers his assistance is
working according to the Torah.

DO YOUR RESEARCH. Find out who is behind the “black yarmulka”
organization that is new to your community.

FOLLOW THE PAPER TRAIL. Find out where established frum
organizations are getting their funding. Have they suddenly been
offered money from the WZO or the UJA-Federation?

SPEAK UP. Insist to everyone in your community, loud and clear, that
all community work — be it chesed, chinuch, or anything else — must be
done and paid for by frum Jews who are subservient to the Torah.

HELP SPREAD THE WORD. Do your share to publicize the opinion
of Gedolei Yisroel. Make sure that all the world is aware that

This publication contains Shaimos.



